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DEI M
FAIRLY STATED,

AND
FULLY VINDICATED, ^r.

In a Letter to a Friend.

S I Ry

T was with no ordinary Degree

of Pleafure that I formerly ufed to

converfe with you, on philofophical

and theological Subjeds. Your

£ood Senfe, good Nature, and

Candour ; your extenfive Erudition, and more

extenfivc Charity, render you a moll agreeable

and inftruftive Companion. But this is a Blef-

fing I have a long time been deprived of, by

my Removal to a Place, at too great a Dif-

tance from you. However, I think, this Mif-

fortune may in fome meafure be compenfated,

by your favouring me with your Thoughts, in a

B friendly
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friendly Epiftle, on the Hvo forementioned Sub-

jc6ls, which may be comprized in one, viz. Moral

Philofophy. You fee, Sir, how defirous I am to

propagate that Intimacy fo long fince contrafled,

by thus introducing it, in this public Way -, nor

can you but remember, that you were wont to

conclude our amicable Debates with the following,

or like. Sentence: *' IVell, I have Charity for the

*' Sincere, and pydl-meaning, of all the various

*' Denominations cf fallible Men, and for you in

" particular •, hut dorCl take it amifs if I freely tell

" you, I think you are an honejl Infidel.''^ Now,
tho* I profefs I never took it ill at your Hands,

yet, I afTure you, it gave me Concern, to find

myfelfthus ftigmatized; and at the fame time, in

Confcience, obliged to differ from my mofl valu-

able Friends; and particularly from yourfelf, of

whofe Parts and Integrity, I had Reafon to have

the highefl Efteem. However, it was attended

with one happy Confequence, viz. It put me on

a ferious Re -examination of the Motives to my
entertaining thofe exploded Sentiments, and the

Jultncfs of thofe Reafonings upon which they were

grounded. Much about the time I was deprived

of your Converfation, I was in the midft of thofe

my Refearches, and, not having you any longer to

have recourfe to, I applied myfelf, in the mofl:

impartial and unprejudiced Manner, to the reading

fuch Chriftian Writers as had obtained the greateft

Reputation, both for found Judgment and nervous

Rcafoning. But, after ail, not having found

whereon
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whereon to reft the Sole of my Foot, ns a confid-

ent Chriftian, and an honeft Man, in the lame

Perfon, I could think of no better Expedient,

than to return to you, for a Solution of thofe

weighty Objedions, which appear inlolvable to

me. ^

Before I proceed to anfwer the repeated Calls

and Invitations of fuch of your Chridian Brethren,

as have moft Reafon to be confident ot the Good-

nefs of their Caufe, by freely producing to public

Confideration thofe ftrong Objecftions, as they (by

way of Contempt) are pleafed to call them j I beg

leave to lay before you my Complaint againft feme

of them, for very injurious Treatment of their

Adverfariesj of whom I may fay, and, furtly,

with your Approbation, they are too pofitive and

angry to do Service to any Caufe ; even that of

the Heathens they afFedl fo muchlo defpife. That

there is fuch a thing as true Religi'On, how differ-

ently foever Men may think concerning it, I no

more doubt of, than I do of my own Exiftence

;

but the Gentlemen I refer to are very pofitive it

confifts, fome, in one Set of Opinions ; and fome^

in another j and all are unanimous, (which very

rarely happens where Unanimity is requifite) in

fuppofing that Integrity of Heart, and Regularity

of Life, in thofe who dilfent from them, will

leave them flill fhort of a well-grounded Hope of

Salvation, while they continue to queftion, whether

certain fpeculative Truths, and uninveftigable

Points
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Points of Faith, (which they are pleafed to call

Fundamentals) may not be Matters of Indifference.

And in the too vigorous Exercife of this their Zeal

without Knowledge, they have not been afhamed,

in the Face of the World, to make the grofleft

Imputations to, and raife fuch Calumnies againft,

the Deifts, as are not only ground lefs, but appa-

rently ftupid and ridiculous. *Thus, among many

that might be produced, the celebrated Dr. Wa~

Urland, m his fecond Charge to has this re-

markable Sentence :
" fp^bai Atheifm chiefly aims

*' at isy to fit loofe from prefent Rejlraints and fu-
*' ture Reckonings', and tbefe two Purpofes may be

*' competently ferved by Beifin.^ which is a more re-

*' fined Kind of Atheifm:'* Aflonifhing Afiertion!

fince, if v/hat Atheifm chiefly aims at, be to fit

loofe from prefent Refrraints, and future Reckon-

ings ; then a fincere Belief of the Exiftcnce of a

God, and of an impartial Diftribution of Rewards

and Punifhments, in another World, and a Prac-

tice that naturally rcfults from, and is confonant to

fuch B.^lief, and which ilriftly and properly is true

Deifm, this, furely, is the grand Barrier, the prin-

cipal Obftruclion, to the obtaining the chief Aims

and Purpofes of Atheifm •, and confequently, the

true Deift, who has a fteady Belief of the Exift-

ence of a God, and of his being accountable to

him for his Aftions, is, by fuch Belief, brought

under all thofe Reftraints, and expedls that future

Reckoning, which naturally flows from it. And

as certainly as a Dcift believes the Exiftence of a

God,
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God, and the confequent Obligations he is under,

to pradife the Duties neceffarily arifing from the

Relations he ftands in to him ; fo certainly he be-

lieves, all the prefent Reftraints from Sin, and

from violating the Laws of his Maker, his Reafon

and Nature, which he finds himfelf under, to be

greatly reafonable ; and confequently will, with

the higheft Pleafure, make it the great Bufincfs of

his Life to keep himfclf from breaking thro* Re-

(Iraifits, which he thus perceives the Equity and

Reafonablenefs of. Deifm therefore is fo far from

being a more refined Kind of Atheifm, nay from

having the leaft remote Relation thereto, as to hz

juft as diametrically oppoHte to it, as the very be-

lieving is to the abfolute Difb^lief of the Exidence

of a God! Deifm, properly fo called, whatever

ill Ufage it may have met with, is no other than

the Religion efiential to Man, the true, original Re-

ligion of Reafon and Nature ; fuch as was believed

and pra(5lifed by Socrates, and others of old,

who were as great Ornaments, and did as much

Honour, to human Nature, as any Chriftians ever

did -, nor is it polTible for true Religion to be

othcrwife, whilft God who formed our Faculties,

and in jtheir Meafure adjuftcd them to it, conti-

nues to be immutable, and Man continues to be a

rational Being.

And it is in Deifm, properly fo called, that our

more difcerning and rational Divines have con-

ftantly placed the alone Excellency, and true Glory,

of
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of the Chriftian InftitLirion. " ^he Religion of the

*' Go/pel is the true^ original Religion of Reafon and

" Nature,^* fays Dr. Sherlock. And in another

Part of tlie fame Sermon, viz. that preached be-

Fore the Society for propagating the Gofpel in fo-

reign Parts, he fays, *' Since then the Do5frine of

" Repentance^ with which the Gofpel fet out in the

" Worlds had reference to the Law of Reafon and

*' Nature*^ fas he had excellently fhewn before

that it had) " againji which Men had every where

" offended', and fince Repentance infers the Necef-

*'
f^^y ^f ^ future Reformation, and a Return to

*' that Duty and Obedience from which by 'Tranf-

*' greffon we are fallen \ the Confequence is mani-

*'
f^fib ^^^^•> '^^^^ ^^^ Gofpel was a Republication of

" the Law of Nature^ and its Precepts declarative

**
of that original Religion which was as old as the

*' Creation.'** And in Page 21, he ingenuoufly

owns, " // is true alfo, that thtre are fome Injlitu-

'* tions in the Gofpel, which in their own Nature
*' are 7io conjlituent Parts of Religion.** And with

great Submifiion I will venture to add, that the

fame may be faid, for aught that appears to the

contrary, of fome Po^^nw; of the Gofpel j which

Doflrines, together with the Inftitutions referred

to, may be faid to conftitute pure Chriflianity, by

way of Conrradiftinflion to pure natural Religion.

Mr. Chandler, in his Dedication to a Sermon

preached in thz Old Jury, Page 8, fays, " Jfna-

" tural Religion is not Part of the Religion of Chriflr,

*' *tis fcarcc worth while tj) enquire at all what his

" Religion
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" Religion is." From whence it feems very natural

to infer, that the other Parts of the Religion of

Cbriji are fcarce worth any thing at all of our No-
tice. So excellent and glorious a Part of the

Chriftian Inftitution, then is true Deifm, or pure

natural Religion, as adopted into, and propofed

to be incorporated with it. Now what I have cited

from thofe judicious Divines, which fodiredlly prove

the Abfurdity of Dr. Waterland^s extravagant Af-

fertlon, I beg leave to add, that notwithftanding

all the abfurd and bitter things, that have been falfly

laid to its Charge, by the Doftor and others, De-

ifm is all in the Chriltian Inftitution, that can pof-

fibly approve itfelf to the true, genuine Reafon of

Man. Every thing in the Gofpel, enjoined on

Its ProfefTors to be believed, as a rational Doctrine,

or pradlifed as a natural Duty, relating to God,

our Neighbour, or ourfclves, is a conftituenr, an

eflential Part of Deifm, or of true, that is, natu-

ral Religion. Now the fingle Qiieftion here, be-

tween Chriftians and Deifts, I conceive to be this,

namely. Whether the Belief c,^ natural Doctrines,

and the Pradice of natural Duties, are all that is

ftrictly neceflary, with regard to the divine Appro-

bation ; and confequently, human Happinefs, both

prefent and eternal ? To the Solution of thefe mo-

mentous Points, the ferious Confideration of the

following Propofuions may have no inconfiderable

Tendency.

I. Every
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r. Every Duty, that indifpenfibly obliges a Man

to the Performance of it, muft be founded on

fome apparent natural Reafon ; for unlefs there be

fuch a Reafon for the Belief of a Proportion, or

performing an Adion, whence arifes the Obliga-

tion to either ?

II. The Reafon on which the Obligation to the

Difcharge ofa Duty is founded, neceflarily refults

from the Relation the Perfon to perform it ftands

in to the Party to whom it is to be performed.

III. If the Reafon of a Duty arifeth from the

Relation fubfifting between the Parties concerned,

then *cis obvious, every fuch Duty has its Founda-

tion in the Nature of Things.

IV. Whatfoever elfe goes under the Denomi-

nation of Duty, c.mnot really be fuch •, but muft

have, by fome unwarrantable Means or other,

that Name (in flrid Reafon unalienable^ facrilegi-

oufly imputed to it. For were it really what it

is pretended to be, viz. a Duty, it muft, accord-

ing to the preceding Propofition, have its Foun-

dation in the Nature of Things •, and as certainly

as it is not therein founded, the Obfervation of it

as a Duty, in order to fecure the Favour ot God,

and eternal Salvation, feems to be unnecelTary, and

mere Superftition.

V. Natural
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V. Natural Duties only are capable of being

perceived by us to be Duties ; thefe having their

Foundation in Nature, and the Reafon of Things

themfelves, are, in a Degree proportionable to our

refpeclive Faculties, to be traced out by us *, buc

whatever has not its Foundation there, and is but

authoritatively aflerted to be a Duty, can never

pofllbly be perceived by us to be fo, and muft

necelTarily be derived from Superftition or En-

thufiafm.

VI. That adorable Being! who in infinite Wif-

dom created us with reafoning Powers and Facul-

ties, very limited and confined, will, in Juflice,

require of us a Condud, but proportionate to the

Abilities of Perception and Aftion that we have,

and not according to what we have not.'O

So that now, if from the due Confideration of

the above Propofitior-s, it fliould be thought fulfi-

ciently to appear, that thofe Duties only are ne-

ceflTary to be believed and pradlifed by us, the

Reafons of which v/e perceive to be founded in

Nature ; and the Difcharge of which, in the bell

Manner we can, is intimately conneifled with our

Happinefs, and the Approbation of him, whofe

Favour is better than Life; then it will follow.

That if any thing elfc is enjoined as a Duty, in

any, even in the Chriftian Infiitution, it cannot

be neceflary to be obferved, in order to eternal

Salvation. And as every Doctrine or Precept of

C the
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the Gofpel, that has its Foundation difcernable in

Nature, is an cfTential and conftituent Part of the

Religion of Nature, or Deifm ; fo Deifni is all, in

the Chriflian Inftitution, that can poffibly approve

itfelf, to the true, genuine Reafon of Man. Let

then the Waterlands^ the JVarlurtons^ and the

Stehbings of the Age, if not for the fake of Mo-
. defty, yet for the fake of the high Charader they

afliime as Emhiffadors of Christ, no longer fub-

ftitute Scurrility, and Sophiftry, in the room of

Reafon and Argument ; but if they muft be

writing againfl: the Deifts, let them do it, by

fairly denying their real Principles, and openly

avowing, and defending the contrary to them.

"What Honour they would refledl by this honeft

Procedure, on the Religion they profefs, will ob-

vioufly appear, by confidering a few fundamental

Principles of the Deifts, the oppofite to which, it

will then fall to their Lot to maintain.

I. There is a God •, that is, a neceffarily-exlft-

ing, felf-fuflicient, and an infinitely perfect Being,

who is, in and ot himfelf, infinitely happy.

II. Infinite Happinefs, confidered as eflential

to the Deity, appears to be the Refult of the

Contemplation of his own efloatial Perfcrclions,

and a pure Confcioufnefs of an invariable Conform-

ity in Affedion and Adion, to Truth.

III. Trudi, abllrai^'dly confidered, lus a ne-

cciTary
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ccflary Exigence In Nature, independent of, and,

in the Order of our Conceptions, prior to, the

Will of any Being whatever.

IV. To us, the only conceivable Motive the

fupreme Being coul-:' have to create us, and every

other Species of intelligent Beings, was that of

communicating Happinefs to us, anu them.

V. Rational and intelligent Creatures are capa-

ble of being in their Mealijre happy, as God is

happy, but only, as in their Meafure they are

pure, as He is pure : Or, in other Words, as

they confcientioufly conform themfelves to the

Law of Truth, and difcharge the Obligations of

Reafon.

VI. As, by our very Frame and Conftitutlon,

we are rendered incapable of Perfc6tion, fo the

kind Author of our Beings, who could not make

us but to be happy, will gracioufly accept a fin-

cere Defire, and Endeavour, to know and do what

is right, and Penitence and Amendment, in all

thofe Inftances in which it appears to us we have

done otherwife ; this being the neareft Approach

to Perfeftion, that, in our prefent State, we are

capable of.

VII. To afpire after rational Happinefs, the

fame in Kind with that of the Deity, by an hum-

ble Imitation of him, in all his imitable moral

Perfections,
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Perfedlions, 13 the only End of all true Religion.

He therefore who really -believes the Being of a

God ; that he is poffefTcd of every poffible Per-

fe<5lion -, that he is nccelfarily happy in the Confci-

oufncfs of the Perfedion of his Being, and the ab-

foiute Reclitude of his whole Nature ; that be-

lieves likewife there is Truth in oppofiticn to

Falfhood, that it has a necelTary Exiftence in Na-
ture, and who in his Meafure regards it too, in

the Whole of his Condud, and thereby afpires to

afTimilate himfclf to the Bcity in Redticude and

in Biifs, that is, aims by being pure as God is

pure, to become happy as he is happy ; is a truly

religious Man, a proper Objed of Divine Com-

placence, a promifmg Candidate for Heaven, and

the refined, intellectual Joys of that unknown,

tho* certain and immortal, State of Exiftence.

Having propofcd this equitable Method, for

thofe Gentlemen I have complained of, to regard in

their dealing with the Deift, I fhall enter upon

what I intended, namely, the propofing to you

my Difficulties with regard to Chriftianity, in or-

der to obtain Satisfadlion ; by making my Objec-

tions to thofe Dodlrines that lie out of the reach of

our Reafon, to determine of Aeir Truth or Falfe-

hood; and thofe Inftitutions, which are confefTedly

no conftituent Parts of Religion. As I appre-

hend it to be the proper Bufinefs of the Under-

ftanding, to be chiefly imployed in the great Af-

fairs or Religion, becaufc this is the only rational

Means
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Means of obtaining the fole End oF Being, viz,

Happinefs ; fo in my Exercifes of this kind I

have deemed it my Duty to endeavour to acquire,

and therefore have paid a fteady Regard to.

Truth i and whether upon an impartial Examina-

tion, I thought I found it among Friends, or

Strangers, learned, or illiterate, whether agree-

able, or contrary to the Notions I have been edu-

cated in, I have treated it with equal Deference

and readily embraced it. But as I am not more

certain of the Truth of any Propofition than this,

viz. I am fallible, and therefore may err -, fo I

chufe not only to review my Sentiments myfelf,

but alfo to call in to my AfiUlance a Friend,

whofe Ability and Integrity I am thoroughly fatis-

fied of. I have above obferved, that formerly

when I heard you apply the Name, Infidel, to

me, it gave me fome Uneafinefs ; but upon a

repeated Enquiry into the Reafons of that Uneafi-

nefs, I am far from finding there were any juft

ones for it -, fo that I venture to tell you, I think

my prefent Sentiments may very properly be filled

Deifm, as ibai imports the Religion of Things,

and not of unmeaning, or many meaning Words

;

of the Heart, but not of the Book. It is not no-

minal, but real, Deifm I now intend ; and by

which. Sir, I would fain be underftood to mean,

that Religion, which confifis of o.ily fuch Doc-

trines and Precepts as appear to have their Foun-

dation in Reafon and Nature. And tho' it is fiid

by fome, that Chriftianity is grounded on natural

Religion, and is an Improvement ofitj yet, afcer

all
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all that has been faid to exemplify it, or that has

been offered in Proof of ir, I cannot polTibly con-

ceive how an entire and perfecfl Scrudure (which

is the Cafe of natural Religion) can only be a

Fonndaticn for a perled Striifture ; or how a per-

Fedl Religon can be improved -, or what is eflential

to Man, can be but of fmall Importance to him,

in Comparifon of what is fuperadded, and to

which his Underftanding is inadequate. To come

to the Point, I think the grand Foundation of the

Difference betwixt the Deifls, and the ReHgious

of all other Perfuafions, is, whether any Doftrine,

or Precept, that has not its Foundation apparently

in Rcafon and Nature, can be of the ElTence of

Religion, and with Propriety be fiiid to be a re-

ligious Dcxftrine or Precept. With regard to this

Queilion, Chriflians may be put in two ClafTes

;

viz. Fitft, Thofe who maintain, that Dodrines

and Practices, which have no Foundation in Rea-

fon or Nature, may be of the EfTence of Religion ;

and, fecondly, thofe who maintain, that Dodrines

and Praftices, which do not apparently appear to

be founded in Nature and Reafon, may yet,

notwithllanding, be or the Eflfence of Religion.

Thofe in the firfl Clafs, who maintain that Doc-

trines and Praflices, may be of the ElTence of Re-

ligion, tho' not founded in Nature and Reafon,

feem to be drawn into it, from a miftaken Notion

of the divine Sovereignty ; which they imagine

will be properly exercifed by the Deity, in doing

and commanding what is repugnant to all his

other Pericclions. ZigloviuSy a Dutch Author, has

on
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on this Principle affirmed, " Tloat God may\ if ke

" pkafe, out of the vaji Sovereignty of his WiU^

" command all that Wickednefs which he has for-'

" hidden, and make it our Duty ; and alfo for"

** hid all that Holinefs which he hath co?nmandedj

** and make it become Sin to us." This is to re-

prefenf that adorable Being, who is infinitely per-

fed, as being perfeflly capricious ; and llupidly

endeavouring to raife the Glory of one of God's

Attributes, on the Ruin of the reft. Thofe Chrif-

tians of the fccond Clafs fo far agree with the De-*

ifts, as to own that God, who is infinite in Know-
ledge, and can never know things to be orherwife

than they are in themfclves, cannot pofTibly confi-

der, nor conftltute any Dodlrlne or Precept, to be of

the EfTence of Religion, which is not fo in itfelf,

as not being founded in Truth and Reafon. The
Law and Religion of Reafon and Nature, they

readily acknowledge, as necefllirily contain in

them every thing really and truly religious, as the

Whole its Parts ; and as necelTarily exclude every

thing of a diff'erent nature from them, as it is natu-

rally different. But then they argue, that as the

Religion of Nature, thus abfolutely confidered and

in its full Extent, is only known to God, if he fhould

be pleafcd to make a fupernatural Revelation of fuch

Parts of that Law to us, which our unafTiftcd Reafon

could never have difcovered i fuch a Revelation

ought to be gratefully received, and readily acknow-

ledged. And tho* no Doitrinc, that has not its Foun-

dation in Reafon and Nature, can be a truly religi-

ous
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ous Doflrine ; yet Dodrines that have fuch a I^oun-

dation ^though that does not appear) may if God
pleafes, be communicated to us, either by himfelf

immediately, or mediately by his Agents, without

any Refledion on, or Repugnancy to, any one of

his Attributes. And this, fay they, is the Cafe of

all the fpeculative, metaphyfical, and fublimc

Doflrines contained in the Scriptures, which col-

leflively compofe the Chriftian Faith ; thefe are

fo many Revelations of the Law of Nature, which

unaflifted Reafon could not difcover *, and though

they remain incomprehenfible, and lie out of the

Reach of Reafon, yet when that which is imper-

feft fhall be done away, and Faith is turned into

Yifion, they will then appear to us to be founded

in Truth and Reafon.

From the Cafe thus fairly dated, I think, it

appears, that the Difference betwixt thofe rational

Chriftians and the Deifts, will, withopt any far-

ther Trouble, be adjufted, when this Propofition

(which Chriftians lay down for a certain Truth)

r/z. That the Collection of Writings commonly

called the Scriptures are of divine Infpiration, and

a Revelation from God to Mankind, be plainly,

and clearly, made appear to be Co. Seeing then,

it is only feemingly, and but in Appearance, the

Deift and the more rational fort of Chriftians dif-

pute, whether Doftrines that in themfelves are

truly religious, mufi: as fuch, neceftarily have

their Foundation in Reafon and Nature ; the real

Queftion
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Qjsili«n bcrwesn them h rdolved into this, vi:.

Whether thofe Scripture Doctrines that car-.ot be

perceived, by Reafon, to hive their FourJicioa

in the Reafon and Nanjre of Things are, noc-

withftanding, certiinly thus founded ; and ought

to be aL'owed to be fo, only becaufe they are con-

tained in the Scripture. Now the Refoludon of

this material Queftion altogether depends upon die

Proof that is to be made by Chriilians, that the

Scripfjres are a divine (*) Revelation, and the very

Wo{-d of God. For if that Point be proved the

Controverfy at once is at an end ; there being no

true Dcift, xiiit will helitate a Moment to allow,

( * ) By divine ReTe!at:oa, and tie venr Ward of God, i»

not meant any Light, Iriforaiacfon, or Iniiruililioo M«i may

have acdiaed to, toucliiag a De::)', their Duty to iiim, CS'f.

frcra the Contdsmiiioa of tli« mwril Wor'J, and in the dtic

Rtexcile of their nacjnl Powers, (as the mvilible Thirgs o£

God are dearly perceived by his Works, being anderitooci

by the Tiiiags thit are made; ; bat I'dch Light, Infbmunon,

or InftruclioQ as has been commizicitsd to Men, in and by

fome immediate, particular, and fpedal Interpdidon of the

Deity, for that Purpcle ; this is, properly fpeakiag, divine

Reveiition, and the very Word of God. Xeverthelds, as

all moral or religious Principles, tku are founded in Reaibn,

are worthy of God, and agreeable to him : fo theie, ia a

very loofe and improper Seme, may b«i called diviae Rjveia-

ticn, what vny libever we attain to the Kcowledgc of tiiem :

And therefore, not to contend alv " -'-s 'et ic be ad-

mitted to call fuch Principles di. .u.j:?, cnly let ic

be remembered, that all fucfl Prircip.es have an equal Title

to be called a d;vine Revelation, uiI.^g the Terms in the tam«

Scnfe. wh.itever Wntirg erBcok they aiay be gautained in.

V thiC
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that what God faith is Truth, becaufe he knows

all things, and therefore cannot err himfelf, nor

will he deceive, or impofe upon us. In order then

to a proper Determination of this momentous Af-

fair, the Rcafons, upon which the Belief of the di-

vine Original of the Scriptures is built, are to be

produced, by the Chriftians on one Side, in all

their Weight ; and to be examined, by the Deifls

©n the other, with that Impartiality, and Indif-

ference to every Opinion, as fuch ; which alone can

properly denominate them Lovers of Truth.

But alas! alas! here we have a furprifing In-

ftancc of the want of Unanimity among Chrifti-

ans, where it feems to be fo peculiarly requifite,

that without it, they muft not only expefl to fail

of convincing the Deifls of the Truth of their

Caufe, but alfo render it a doubtful Point whe-:

ther they are rationally convinced of the Truth of

it themfelves. For if we begin with the Roman
Catholics, who have vaRly the Advantage in

point of Numbers, and plainly aflc them, How
know you the Scriptun-s (v/hich with them in-

cludes the Apocryphal Books) to be the Word of

God? theyanfwer, By thcTeftimonyoftheChurch,

and alTare us we cannot be certain of it, by any

other Argument. This Anfwer of the Catholics

to the Qacftion propofed, is fo wide of the Pur-

pofe, to fiiisfy an honeft Enquirer, of the Reality

of the Infpiration and Infallibility of the Scrip-

tures, that it iatisfies him, he is only to cxped,

talliblc.
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-fallible, human Teftimony in Proof of it. Th^
Weaknefs, and Abfurdity ofdiis Method of Proof,

has been fo fully fhewn, by fome eminent Proteft-

ants, as to render it perfectly needlefs, for Deift^,

to make any Repetition of what is fo generally

known and approved. It will therefore be proper

to proceed to the Examination of fome of the

principal Anfwers vouchfafed us by Proteftants

;

I fay, by Proteltants, becaufe tho' they would

feem to agree in that general Propofition, 'uh.

The Scriptures are known to be the Word of God

by themfelves, in Oppofition to the Papifts, who

fay they are known to be fo only by the Tefli-

mony of the Church ; yet they really differ as

widely one from another, as from thi Papifts ;

not only in laying the Foundation, but in their

refpec5live Superftru^turcs built upon it. One

maintaining, that they are known to be the Word

of God by themfelves, to thofe only w^hofe Eyes

the Spirit of God is pleafed in a diflinguifliing

manner to open, to perceive the certain Cha-

radlers of divine Truck in them. Another main-

taining, that they are to be known, and will ma-

nifeftly appear, to be the Word of God by them-

felves, upon an honeft Inveftigation of mere na-

tural Reafon, to any Man who fliall impartially

exercife it about them.

Mr. Pemhky in his Treatife of Grace and Fai.h,

fays, " ^Fe know the Scriptures are the IVord cf

* God by themfelves^ the Spirit of God opening cur
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'* Eyes to fee ihofe tiatural and lively Characters cf

" divine Truth, which are imprinted on thofe facred

•' Volumes. But hotu (he aflcs a little after) doth

*' the Hcly Ghojl reveal unto us the Truth of Scrip-

*' ture ?" (he anr*vers) *' By removing thofe Im-

*' pedime?tts that hinder^ and by bejlozving thofe

" Graces, Illumination and San3?ifcation ^ that make

*' us capable of this Knowledge.^* To animadvert

upon the particular manner of knowing the Scrip-

tures to be the Word of God by themfelves, or by

knowing them to be To, by fcmething befides

themfelves, as it is befide my prefent Bufinefs, I

fhall omit it, and only confider the Propofition in

its obvious and diredi: Meaning. To this Propo-

fition then, we know the Scriptures to be the

"Word of God by themfelves, as an Anfwer of a

Party of ProterLan':s to the Queftion above, (vi^i.

How know you the Scriptures to be the Word of

God ?) the Roman Catholics in their Turn re-

ply, that Scripture is delivered to moll Proteft-

ants by Tranfiaticns, and ihey depend upon the

Skill of fallible Men, who may err, and of whom

it is certain that fome of them have erred, becaufe

their Tranflations are contrary : So that according

to the Papifts, if the Scriptures were primarily and

in themfelves the Word of God, yet it does not

follow that the tranflated Scriptures of Proteftants

are fuch ; as but one of the many TranQaiions can

be right ; and which of them all is that one, can-

pot certainly be determined •, becaufe the Scrip-

ture may have undergone, with all other Al-

terations,
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tcrations, the Alterations which Language is ttn*

avoidably liable to; and confequently, the Scrip-

tures of Proteftants cannon be known to be the

Word of God by thcmfelves. But admitting

that this Objc6tion of the Papifts is of no Weight,

and that the Scriptures have been truly tranflated

from the Languages they were originally written

in ; yet, as they have pafled through the Hands

of many Tranfcribers in thofe Languages, who
had it in their Power greatly to corrupt them, and

we cannot be certain but they were fo corrupted ;

it follows, the Scriptures in thcfe latter Ages, can-

not pofTibly be proved to be the Word of God
by themfelves. And that this Argument may
be extended to its urmoft Bounds, Jet it be ad-

mitted, that the Scriptures have net fuftained

any Injury by Tranfcribers; the Quefcion will

return, Plow are they to be known to be the

Word of God by themfelves ? Is it by their own
Teftimony, concerning thcmfelves? or by the Rea-

fonablenefs, and apparent Truth, of each, and all

the Doflrines and Precepts contained in them ?

As to the Pirfb, viz. their own Teftimony con-

cerning them%]ves, this alone cannot be a proper

Ground of Credence ; feeing this is as pofitively

affirmed of itfdf, by every other traditionary Re-

velation throughout the World. Bcfides, their

own Teftimony cannot yield a proper Ground of

Conviftion to an unbiafled Enquirer, bccaufe thofe

Enquirers are not previoudy convinced of the ac-

tual Infpiration, and abfolutc Infallibility of the fc-

vcral
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vera! Authors of the Scriptures ; this Point indeed

once gained, '•hey might certainly know the Scrip-

tures to be the: Word of God by themfelves ; ior an

infallible Ttitimony ol an infpired Author in the

Cafe, would eifeclualjy exiinguifh all future Doubc

concerning it. But this Afiurance of the Infallibi-

lity and Infpiration of the feveral Authors of

thofe Books called the BihUy is the very Paint in

Qaeftion, and required to be proved -, and of which

its own Teftimony concerning itfelf can be no pro-

per Evidence. A*s to the fecond kind of Proofs,

^iz. TheReaionablenefsand apparent Truth of each

of its Dodrines and Precepts refpcdively, this is

not fo much as pretended by thofe Proteftants

whofe Anfwer we are now particularly confider-

jng •, for they propofe not to fee the Chara6ler

of divine Truth in the Scripture, by any other

Means, than that of having their Eyes fuperna-

turally opened for that purpofe ; thefe Gentlemen

being too much of a piece to exped Proof in any

ether way. Mere Morality and the bare Exer-

cife of our natural Powers in Matters of Religion,

they efteem altogether lncfil-(ftual with regard to

Salvation •, and things beyond Moj;^ir/, and out

of the Verge of human Reafon, they are fo well

alfurcd are not to be acquired by Rcaibn, that they

aferibe the Acquifirion of them, wholly, to the

Operation of the Holy Ghoft. And as the Ope-

ration of the Holy Ghoft, and the Teftimony

grounded upon it, is merely arbitrary, and ex-

tends no farther than to hinvwhom it operates up-

on ;
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on ; Co it cannot poffibly be enquired into, hOr bea
Ground of Convidion to anoiher.

So that this Method of proving the Scriptures

to be the very Word of God by themfclves, viz.

by reafoning upon the Subjedl Matter contained

in th'.*m, falls to the Lot of the rational Divines,

the Friends of Liberty, and free Debate •, wlio

own with the Reverend Mr. Chandler, *' That the

*' Religion of Cbrift muji be tmdcrjlocd hefere it ccm

*' or ought to he believed \ and ihat it mufl be prvvh

" ed to be a corfijlcnt and rational Religion, before

** A'len can be under any Obligation to receive it.** I

fliall chearfuily and carefully attend to what they

have to offer in Defence of their Hypothefis, and

allow their Arguments all their real Weight. The

Rtverend Mr. Chillingwortb, who was perhaps the

grearell: public Defender the Prottflants ever liad

to boaft of, in p. 53 of his Religion of Prcteflanis

afafe Way to Salvation, has a Sentence well worth

regarding. This great Man interrogates his Ad-

verfaries thus, " If Scripture cannot be the Judge

*'
of any Controrjerfy, hew JIjoII that touching the

•* Church and the Notes of it be determined ?

" And if it be the file Judge of this one, ':vby may it

" ?iot of others ? why ?Jot of all ? thofe 07ily exce^ted^

*' wherein the Scripture itfelf is the Subjcol of the

*' ^.eflion, which cannot be determined but by natural

" Reafon, the only Principle befides Scripture whicb

" is common to Chriflians" So that the Principle of

'the natural Bliadnefs of the human UnJerllanding,

and ths abfoluce NeceHity of its being fjpematu-

rally
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-tally illuminated, in order to perceive the Charac-

ters of divine Truth in the Scriptures, is wholly ex-

cluded, and natural Rcafon is affirmed to be the

Judge in thofe Controverfies, where the Scripture

itfelf is the Subjefl of them. According to this

great Man then, the Scriptures will appear to be

the Word of God to every Man, who, in the bell

manner he can, does excrcife his Reafon, in the

Perufal of them. If then the great Controverfy^

in vv'hich the divine Authority of Scripture is

the Subject, cannot be determined but by na-

tural Reafon, and natural Reafon can determine

as it is here fuppofed ; if it determines in its Fa-

vour, it muft be, becaufe all the Parts of it are

not only proper Subjedls of its Examination, but

Jikewife appear when examined to be apparently

reafonable. But Matters fupernatural are inca-

pable of an Examination by natural Reafon ; and

therefore, are incapable of being apparently rea-

fonable, or being approved of as fuch by our

reafoning Faculties. And if there are fuch fuper-

natural Matters in the Scriptures, as I prefumc

muft be admitted, thefe cannot be pronounced by

Reafon (the allowed Judge in the Cafe) to be at

all the Word and Revelation of God. Where na-

tural Reafon is Judge, it appears to be, if not im-

poflible, at leafl: highly improbable, that it fliould

determine rightly concerning the Truth or Falfe-

nefs of fupernatural Matters. And upon the clofeft

Infpedion into this grand Affair, I am for the

prefent pretty well convinced that not only tl>c

great
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great ChiUing''d!Jorthy but our diftinguilKed Mo-

derns, among the rational Divines, with all their

Refinement, are equally gravelled with their Pre-

deceflbrs, when they come to the DifcufTion of

this unmanageable Point, viz. that the Scriptures

are known to be the Word and Revelation ofGod,

upon an honeft Inveftigation of mere natural Rea-

fon, to any Man who fhall impartially exercife it

about them. For can a thing be but what it is, and

yet be more than what it is at the fame time ? can

a Man have but the Underftanding of a Man, and

yet difcern that which is quite out of the Reach

of the human intelledlual Faculties to perceive?

which mufl be the Cafe, if Man can by his Rea-

fon difcern the Truth of a Propofition, that is

above his Reafon, or be rationally convinced of

the Truth of v/hat lies quite out of the Reach of

his reafoning Faculty to Ibrm any Judgment at all

about. And tho* fome of our Divines have ad-

ded to the Evidence arifing from the internal Cha-

r.iiflers of the Scriptures, the external Evidences of

Prophecies and Miracles, in order to prove the

Scriptures to be a divine Revelation, and the Word
of God •, yet thefe external Evidences fall greatly

fliort of giving proper Proof in the prefent Cafe ;

for were all the Prophecies that have ever been

given forth by Jews, Sibils, Chiiftians, or others j

and all the Miracles that have ever been wrought,

taken into the Account, and confidered either fe-

parately, or colledively, they would fall fhort of

proving all the following Points j namely, that all

E thofc
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thofe Books, which conflitutc that Colleflion of

Tra<5ls, commonly called the Bible, were written

by the Perfons refpedtively whofe Names they

bear •, that the Deity immediately didated to,

and imprefled upon, the Mind of each Writer, the

Subject Matter contained therein, effedually re-

ftraining each one from mixing his own Concep-

tions, with what had been thus didated to him %

and that thefe Books have been faithfully tranf-

mitted from their refpedtive original Copies down

to us, without any Corruption, Alteration, Addi-

tion, or Diminution -, and if Prophecy and Mi-

racles fall fhort of proving thefe Points, which

moft certainly they do ; then confequently, they

fall equally fliort of proving the Scriptures to be

a divine Revelation, and the very Word of God*

Neverthelefs, as to all thofe intelligible Parts of

Scripture, which approve themfelves to the human

Underftanding, by obvioufly appearing to have

their Foundation in Reafon and Nature, tho* a

Deift cannot admit them to be immediately re-

vealed in a miraculous and fupernatural Manner,

to the refpedtive Perfons by whom they are exhi-

bited to the World •, becaufe it docs not appear to

him that they have been proved to be fo, and be-

caufe they are to be difcovered to be what they

are by the human Underftanding, in the ordinary

and natural Ufe of its Faculties ; yet he readily

admits that they are worthy and valuable Truths,

and willingly pays to them all that Veneration

and Regard, which is fuicable to the Dignity and

Importance
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Importance of the feveral Subjeds they relate to.

And as to all the myfterious and unintelliyble

Parts of Scripture, they are the fame as if they

were not, as to any good Purpofe that can be

ferved by them •, for as St. Paul has juftJy ob-

ferved. If the Trumpet gives an uncertain Sounds

who Jhallprepare himfelf for the Battle ? Sc. Paul*s

reafoning, i Cor. cap. xiv. on the Subjecl of fpeak-

ing in an unknown Tongue, is certainly juft, and

worthy to be confidered ; and the Cafe is the

fame with regard to unintellio;ible Propofuions.

There are, it may be faid (faith the Apollle

Verfes lo, ii.) So many kind of Voices in the

IVorld^ and none of them are without Signification,

Therefore, if 1 know not the Meaning of the Voice^

Ifhall he to him that fpeaketh a Barbarian j and he

that fpeaketh Jrjall he a Barharian unto me. So that

according to St. Paul, were the Deity to give

forth myfterious, and unintelligible Propofitions to

his Creatures, he would be a Barbarian to them i

and they would be Barbarians unto him ; but,

furely, the Deity v/ill not be fuch a Trifler, and

therefore the Suppofition is not to be admitted ;

and confequendy an unintelligible Propofition gives

a clearer and ftronger Proof that fuch a Propofi-

tion is not of divine Authority, than any external

Evidence can polTibly give that it is. So that

thofe Gentlemen who undertake to prove the Scrip-

tures to be the very Word of God by the Scrip-

tures themfelves, if they will effcClually anfwcr

the real End of this toilfom Enterprize, are to de-

monftrate
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monftrate that thofe Parts of Scripture objedled to

by the Deifts, as unintelligible, now they are re-

vealed in the Bible (whatever they may have been

before) are on a level with natural Reafon, and are

approvable by it ; for otherwife, how apparently

ridiculous muft it be to fay, that they are revealed

to, and lent in aid of Reafon, and likewife that

they are to be judged of by it ; which Point, if I

am not miftaken, has been found to be an infu-

perable Difficulty to them. However, let the

Matter be brought to a fair Tryal.

Thefe, Sir, you know are the weighty Points which

for many Years pad have been contefted by the

biblical Believers, and Rationalifts -, and to which

Side Truth inclines, I muft own, feems to me at

prefent no difficult Matter to determine. Many

of the Former, it mud be acknowledged to their

Praife, have not ufed the circumftantial A'dvan-

tages they were incidentally in the PofTeffion

of, to favour their Caufe, but have refted it upon

the fingle Foot of Reafon and Argument •, and

being put upon this Foot, the rational Free-think-

ers have readily engaged ; the Confcquence of

which has been, that not only the different Schem.es

tntire, but alfo in all their material Parts, have

been diftindlly placed, and viewed in all their dif-

ferent Points of Light. And by this Means, a

true Judgment may have been more eafily fornicd

than before, by Men of all Degrees that were dif-

pofcd to judge for themfelves, on which Side

Truth



( 29 )

Truth (the only valuable End of all our theologi-

cal Enquiries) lies. And tho* many great Men on

the traditionary Side have difplayed their Abili-

ties, and have acquitted themfclves honourably ;

yet a Man of your Feneration and Integrity, may
poflibly have perceived, that fince all enthufiafti-

cal Superiority, and fuperftitious Deference has

been difclaim-jd by them, they, even they, are re-

duced to the hard Fate of capitulating, or elfe re-

treating under the Covert of idle Diftinfbions and

myllerious Darknefs. Fairly producing, and

chearfully fubmitting to your Examination, the

Reafons why I think, this to be the Cafe, was one

of the two principal Motives to my prefenting you

with this Epiftle •, well knowing that if I failed in

my Endeavour, you, who I think are, as far as

any Man can be, a rational Chriftian, would fliew

me in the very Spirit of Religion, wherein I did

fo. Nothing then, I think, can have a more

probable Tendency to furnifh mc with an Op-

portunity occaflonally to oiler you my Reafons

why Truth beams forth on the Rationalifts, than

attending to the Arguments of fome rational Di-

vine, who has been generally applauded for diftin-

guilhing himfclf in Ibme important r-cent Con-

troverfy, as much for the Cogency of his Reafon-

ing and fair D.^aling, as for the Eloquence and Or-

der of his Writings.

The Controverfy between the ingenious moral

Philofopher, who anfwered the Trial of the IVii-

nejjes.
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neJIJes, and the learned Author of that Trial, as it

afFeds but a Part or fingle Dodrine of Chriftian-

ity may not be fo proper to fcled our Chriftian

Advocate from, as that introduced by the Author

of Chriftianity not founded on Argument ; becaufe the

Latter is general, and affecfts the whole Caufc.

And as many have taken in hand to anfwer the

Trad I referred to, thereby to remove from Chrif-

tianity thofe Difficulties which, according to that

Performance, it may feem to be incumbered with ;

fo I have fingled out Dr. Benfon from the reft to

be the Chriftian*s Champion, becaufe by his culti-

vating the Dialogue Stile in his Difcuffions, he has

rendered himfelf more popular, and by his being

very copious, may be thought to carry the Weight,

and Strength, of all the reft. This Gentleman has

fo ftrenuoufty oppofed, in fome Parts of his Book,

his cnthufiaftic Brethren, and their Scheme of

Chriftianity, which has been exhibited to the

World, by the Author of Cbrijlianity not founded

en Argument^ as to render his own Principles a

Subjcdt of Difpute •, and has eftccftually anfwered

that Author's real Defign (fuppofing him to have

been a Dcift) by his frequently filling full into

the Scheme of the true Deifts, and tacitly, at leaft,

acknowledging that all they contend againft in

Chriftianity, is indefeafible on the foot of Rea-

fon.

Dr. Benfon having (in Page 82; roundly avert-

ed, without Hefitation or Reftridion, that the ra-

tional
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tional and examining Believer, when he has prov-

ed all things, holds faft that which is good, and

what is good, in all Cafes of Importance, may
readily be diftinguiflied from what is evil -, I beg

leave to offer the following things to Confidcrati-

on, which being natural Inferences from the above

Poftulatum, call for a particular Regard, i. That

Matters of Faith, fuch I mean as are peculiar to

Chriflianity, in Contradiitinflion to fuch as are

evidently effcntial to natural Religion, are ib far

from admitting a ready, that in their very Nature

they are incapable of admitting any, Diftindlion at

all, to any mere human Underftanding, concern-

ing what is right, or wrong, good, or evil ia

them ; becaufe were their Truth and Goodneis

thus perceivable, they would plainly appear to be

Parts of natural Religion j and were the Contrary

thus perceivable, then they would as plainly ap-

pear to be no Parts of true Religion at all.

2. Therefore, according to Dr. Bcnfoti's, own De-

finition of Cafes of I mporiance. Matters of mere

Chriftian Faith cannot be reckoned as belonging

to them ; becaufe he exprefly fays what is good,

in all Cafes of Importance, may readily be diftin-

guilhed from what is Evil. 3. As in mere Mat-

ters of Morality only, Reafon can readily diftin-

guifli what is morally good from what is morally

evil i lb mere Matters of Morality only can, ac-

cording to Dr. Benfon^ be Cafes of Importance

;

that is, with regard to the Favour of God and

eternal Salvation. Here, furely, it ought to be

prefjmed
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prefumed that Dr. Bev.fon wrote what he judged to

be Truth, elfe his Integrity is arraigned, and con-

sequently, that he really thinks thofe Cafes only

to be of Importance, in which he fays Good and

Evil may readily be diftinguifhed •, and in which

we are tied up in the IHue (not by an arbitrary

Injundlion implicitly to believe ; but) by the Force

of Truth, by the Reafon of Things, or by Argu-

ment and Evidence. And if Dr. Benfon does re-

ally think as above, then I fhall venture to infer,

that he and the affuming Free-thinker are brought

to fhake Hands ; and notwithftanding they feem

to differ, yet in all Cafes of Importance they en-

tertain the fame Sentiments. Bur, perhaps, I fhall

be told that I have been too haity in drav/ing my
Conclufion ; for the' what Dr. Benfon has faid as

above, when confidered alone (and apart from the

manifeft Defign ot his Book) affords in Appearance

fome Ground for it ; yet he afterwards explains

himfelf, and exhibits his real Sentiments, by mak-

ing it his B'lfinefs to prove that Reafon is not the

only Guide in important Points of Faith ; and to

Ihew the Ufe of Reafon in Matters of Religion.

Well, it is Truth and not Conquell I am in Pur-

fuit of-, and therefore. It Dr. Benfon can make it

appear, by Reafon, that Reafon is not the only

Guide in the Cafe under Confideration, and is only

to be uled in Subordination to fome fuperior, di-

rective Principle in the human Syftem, tho' he

would hereby greatly contradict himfelf; yet that

(hall be no Bar to my Convi(^ionj I (hall readily

fubmic
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fubmic to the Force of his Argument, and thank

him for helping me on in my way.

Dr. Benfon fays, of a large Citation he had juft

made from the Book he attempted to anfwer, he

apprehended that the *' Author had in this, as zcell

** as viauy other Particulars, 7nijreprefented the ra-

** tioml Vivifies. He has indeed infmuated, -p. 4.

" that the rational Divines look upon Reafon as the

" only Guide in Matters of Religion. So again^ p,

" 40, and ^6, as if they held that a Man might at-

*' tain to the Beliefof revealed Truths, by the Strength

" of his fjatural Faculties ; andfo in other Places.

" Whereas the rational Livines themfelves would

" fay, that Reafon is not the only Guide in Matters

" of Religion, but that Reafon and ccripture are

" both to be regarded; and that without the Scrip-

*
' tures Reafon or Mens natural Faculties would never

'* have found out many things that are revealed in the

Bible,''* p. 90, 91. 'Tis true indeed they never

could -, and the great thing at which many fcrious

and inquifitive Men boggle, is, that now tliey are

revealed fas it is called) they are no more to be

untlerltooil, or judged of by the human Powers,

than they were before to be found out by them ;

and conlequencly (according to Dr. Benfon) cannot

be IVIatcers of Importance ; and how fuch things

can with Propriety be faid to be revealed, they

think ftands very much in need of a Revelation

ro explain. Methinks it lliould be thought, by

the Advocates of this Species of Revelation, to b<;

rhe proper Eulinefs of its \'indicacors, either to

F fhcw



( 34)
fhew how things can with Propriety be faid to be

revealed to the human Race, of which Man has

no Faculty capable of forming an adequate Idea

or Judgment ; or elfe that the Opinion of our hav-

ing no Faculty equal to the Truths revealed, is a

vulgar Error, and that though Reafon is unequal

to fuch a Tafk, yet there is in Man a Principle

befides, and fuperiour to his Reafon or Under-

ftanding, by which the things revealed are to be

conceived and judged of. In fhort, to talk of

a Revelation of certain things, to certain Beings,

whofe uppermoft Faculty is incapable of under-

derftanding them, is an apparent Abfurdity and

Contradi6lion. And likewife to talk of a Revela-

tion of things to Men in Aid of Reafon, which

tho' eafily underftood, yet Reafon cannot difcover

any proper ufe can be made of them, is alike ab-

furd and contradidory. That God will judge the

World in Righteoufnefs, and deal with every one

according as he fhall render himfclf the proper

Gbjedl of divine Clemency, or Refentment, is a

Dodrine which obvioufly appears to have its

Foundation in Reafon and Nature ; and moderate

Underftandings can eafily difcover its Ufefulnefs,

as it naturally tends to engage Men to adl right,

and to reclaim them when they have adted other-

wife ; and therefore is not to be confidered as fu-

pernatural, nor fuperration;d. But that God will

iudge the World by Jefus Chriji^ does not appear

to have its Foundation in Reafon and Nature ; as

there does not appear to the human Underftand-
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ing any Principle, any Premifcs from whicli this

Conclufion may be fairly drawn, viz. that God

will judge the World by a Siibftitute ; much lefs

that he will do it by Jefus Chrijl. And as God

will judge the World in Rightcoufnefs; fo it ap-

pears to human Reafon to be quite indifferent, and

of no Confequence, to the Creature who he is judg-

ed by, whether by the fupreme Deity immedi-

ately, or by a Subftitute •, and if by a Subftitute,

then whether by Jefus Chrijl, or any other Agent.

I fay, it muft be a Matter of Indifference to the

Creature, who fhall be his immediate Judge, pro-

vided Righteoufnefs be the Rule of that Judg-

ment i becaufe his Sentence will be the (ame. And
if Reafon cannot make any Improvement of this

revealed Doflrine, viz. That Jefus Chrijl will

judge the World, which, furely, it cannot j then

how can it be faid wich either Propriety or Truth

that it was given in Aid of it ? And if the Knov/-

ledge of this Truth (admitting it to be aTruthj viz.

That Jefus Chrijl will judge the World, be of no

more Confequence to Mankind in general, than

the Knowledge of this Truth, viz, there is a burn-

ing Mountain in the Kingdom o^ Naples, is to the

People of England in particular -, then this is a

juft Objedlion againft the Divinity of this Dodrine ;

becaufe it is greatly improbable, that God fliould

fpecially interpofe, to acquaint the World with

this, or any other Truth, the Knowledge of which

Mankind would do altogtthcr as well without.

But
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But tho' the Author before referred to, has in-

timated that the rational Divines hold a Man may

attain to the Belief of revealed Truths, by the

Strength of his natural Faculties, Dr. Eenfon infi-

nuates they hold no fuch Do6trine ; and at the

fame time informs us what it is, in this important

Affair, they do hold -, namely, " That as human
*' Reafon is greatly limited and imperfed, and
^' has been exceedingly perverted and abufed, Re-
" velation came in aid of it ; and is a glorious ad-

^* ditional Talent, for which they who have the

** Benefit of it are accountable, but not thofc who
*' have no Opportunity of coming acquainted

*' with it." That human Reafon is greatly li-

mited and imperfed, is a Tenet held by all ra-

tional Men as well as by all rational Divines ', all

fuch being very fcnfiblc, that the Deity alone is

pofTefred of unlimited and perfedt Reafon. That

l^eafon has by fomc Men been greatly perverted

and abufcd, will be readily granted -, but that it

has been univerfally fo, will not be readily admit-

ted. If human Reafon be greatly limited and im-

perfect, then muft ic not be fair and equitable to

expect that human Conduct at beft will be pro-

portionably fo ? And if God acts confonant to the

moft perfecft Reafon, then will he not do it in

thefe Inflances, as well as in others, viz. over-

look thofe IcfTer Mifcarriagcs in his Creatures that

sre the natural Offspring of human Weaknefs

;

^nd pardon fuch greater OiTendcrs, as render them-

felvcs the proper Objects of Mercy, by tlicir Peni-

tence
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tcnce and Amenckncnt ? That human Reafon is

greatly limited and imperfedl, is a Propofuion

which is readily fubfcribed to, on all hands •, but

what Purpofes this limited Puciilty was intended

to ferve, and is adually capable of, are Points,

in which Men greatly differ. The Free-thinker

conceives that human Reafon, or that Principle of

Difcernment which takes pUce in Man, and

makes a Part of the human Conftitiition, was

intended by the Author of our Beings to difco-

ver, and to afcertain, the Truth of the following

Propofitions

:

I. That the firft; Caufe of all things is a Being,

not only of the moft boundlefs Power, but alfo of

the moft unlimited and perfeiSl Reafon or Under-

ftanding.

II. That in Nature there is the right and wrong

of every Cafe that can pofTibly exift, or refultfrom

the infinitely various Pofitions and Modifications

of either fimple, or complex Ideas, Propofitions,

or things, at icaft, of all thofe Cafes that right and

wrong can pofllbiy be relative to,

III. It may fairly be prefumed, that infinite

Reafon is nlone capable of diftinguifliing unner-

ringly, betwixt Right and Wrong, in all, and

every of that infinite variety of Cafes, that ever

has, does, or can pofiibly exilt.

IV,
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IV. How far each Individual of the human
Species can, or may in Reafon and Equity be ex-

pedled to go, in conformity to the immutable

Laws of Reftitude, in Judgment and in Pradice,

js probably only known to God ; and as we can-

not know, fo we ought not to prefume to deter-

inine concerning it.

V. How deficient foever we are in the Know-
ledge of Nature, of each others intelledual Abili-

ties and moral Condudt, much more of the ab-

ftrad Nature and Perfedlions of God ; yet we are

in general as certain as we are of the Exiftence of

fuch a Being, that he is pofTelTed of every poffible

Perfcftion -, and will not, in any the Icaft; Inftance,

deviate in his Condudl from perfect Re(5litude.

VI. Therefore, God will require a Perfedlion

of Conduct (if 1 may exprefs it thus) from his im-

perfect Creatures, but in Proportion to the Per-

feftion of their Reafon •, for to produce a Redlitude

of Manners more perfedt or conformable to Truth,

than they have Reafon or Underftanding to dired:

then to, is impoflible.

VII. To govern our Condufl by our Reafon is

our Duty, and is all that God requires of us ; and

to negkdl to regulate our Condutt by our Reafon,

in that Proportion which God has been pleafed to

difpenfe it to us, is criminal,^ or blame-worthy.

VIII.
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VIII. As there is no Individual oF our Spe-

cies, but has been more or lefs guilty, of deviat-

ing from the Rule prefcribed him by his Reafon,

cither the whole Species are unpardonably guilty

before God, or clfe Repentance and Reformation

are the Means of Reconciliation with him, and of

reftoring us to his Favour.

IX. That Repentance and Reformatron are the

natural Means of reconciling us to God, when we

are confcious of our having offended him, is mar

nifcft from their being invariably recommended to

us by our Reafon, on all fuch Occafions, as the

Means proper for effedling it ; for were the Calc

otherwife, they could -not be di6latcd to us by

Reafon as Means to that End ; becaufe had

they not a natural Tendency to anfwer the End<

they would be unfit for our Ufe, on account of

their Infignificancy •, and to make ufe of infigni-

ficant. Means, is a prepofterous and unv/arrantab.'c

Conduft ; and to fuppofe what is propofterous and

unwarrantable can be the Didate of Reafon, is ab-

furd and a dlre<5l Contradition.

X. Therefore, to repent of what upon a cool

Review of our Conduct appears to be criminal,

and to reform it, is a Diclate of our Realbn, is

what God the Author of our Beings requires of us,

in order for us to do on our Part what he knows

to be necelfary to our Happinefs.

XI,
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Xr. If God requires, and direfls us by Reafoii

and Confcience, to perform what he knows is ne-*

ceflary to our Happinefs ; he will cerrainly do on

his Part what he knows is neceflliry to that End,

viz. forgive us our Sins, and reinitiate us in his

Favour. And if fo, then,

XII. All other Means that either have, are, or

may be deem'd neceffary, and made ufe of, as

fiich, by Jews, Pagans, Chriftians, Mahometans,

or others, are unnatural, and foreign to the Pur-

pofe i and confequcntly, are fuperfluous, and

downright Superftition.

The difcovenng and afcertaining the Truth of

thefe Propofitions, is a Purpofe, among others,

which the Delft thinks human Realbn, in its pre-

fent imperfedl State^ was intended to fcrve, and

that it is aiflually capable of it •, but then this

Creed in all its Articles is what Divines will by

no Means fubfcribe to, bccaulc they think this is

more than human Reafon is fulTicient for. Thus

Divines think that tho' Penitence and Amendment-

are the only natural Means of Reconciliation be-

twixt an offending Creature, and its offended Crea-

tor, and is all that the Creature can do towards it

;

yet it is infufticient to anfvver this Purpofe •, and

that they, by and through the Microfcope of Reve-

lation, have difcovered other Means wliich are both

nccefiliry and effeftual to anfwer that End ; tvhich

other Means are fupplemental to thole exhibited by

Reafon,
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Reafon, or elfe exclufive of it : Namely, that a

perfedlly innocent Being, of the higheft Order

among intelligent Natures, fliould perfonate the

Offender, and fufFer in his Place and ftead, m or-

der to take down the Wrath and Refcntment of

the Deity againft the Criminal, and difpofe God
to fhew mercy to him. However, fuch a Con-,

dufl as this, viz. that the Sufferings of the Inno-

cent fiioiild difpofe an intelligent Being to fhew

Mercy to the Guilty, the Deift conceives to be

both unnatural and improper •, and therefore, miift

be the Produce either of Wcaknefs, or Wicked-

neis 'y neither of which can be afcribed to God
without Blafphemy -, that is, without blafling the

natural or moral Charafler of the Dc^ity. Thac

the Sufferings of an Innocent Pcrfon, whether vo-

luntarily, or from Neceffity, fhould difpofe a Be-

ing who is abfo'utely independant, and felf-fiifH-

cient, and of the moft perfedl Intelligence (and

thereby is out of the Reach of all Temptation to

adl wrong, nor can he dp it unwillingly) to fhew

Mercy to the Guilty, is altogether as abfurd, and

as repugnant to Reafon in Morals, as it is ia

things natural that a Creature fhould create or give

B:^ing to itfldf. It has always been clteemed, by

judicious Men, to be a Matter of the greatefl Im-

portance to Religion to have worthy and proper

Notions of a Deity ; whereas the common Noticn

of Sacrifices, as generally received by Jews and

Heathens, and of Redemption among Chrifli-

ans, feems to rcprefc:::: the Deity in a difagreeable

G Light,
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Light, as implacable, revengeful, Cf^c. and as

ading contrary to the Sentiments Men have of

Wifdom and Goodnefs, which mull neceflarily do

great Difiervice to true Religion. And tho* the

Doflrine of God's being reconciled to finful

Men, through the Pain and Mifery Jefus Chr'iji

underwent, may be confidered to be fupernatiiral

and fuperrational -, yet it cannot poITibly appear

to the human Underftanding to be a fupernatural

and a fuperrational Truth ; and therefore, the Free-

thinker finds himfelf obliged, as he would act

confonant to his own intelligent Nature, and as he

is fatisfied God always a6ls agreeably to the pri-

mary and moft perfedt Law of Nature, not to

give Credit to it. This then, in my Opinion, is a

weighty Objedion againft the Divinity of fuch

Do6lrines as are fuperrational and fupernatural

;

becaufe they cannot poffibly appear to the human

Underftanding to be fupernatural and fuperrational

Truths.

Befides what is given in aid of Reafon, is in its

Senfe and Meaning fo very loofe and indetermi-

nate, as that of Neceffity it muft be an uncertain,

and thereby an unfafe Guide to Mankind. For tho*

both rational and enthufiaftic Divines, do all agree

to maintain the Neceffity of Revelation, and make

Ufe of this common Argument, that as human

Reafon is greatly limited and imperfecft, and has

been exceedingly perverted and abufed •, fo Reve-

lation came in aid of it j yer, feeing the Interpre-

tations
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tatlons of the feveral Parts of It are fo abundantly
various and contradiaory, and among the vari-
ous Interpretations of any Part Cbe it ever fo cer-
tain and important a Truth in itfelf) one only can
be the right of the Cafe, the Queftion is, what
Aid can fuch an obfcure Revelation afford to im-
perfed human Reafon in general, and particularly
to the Reafon of thofe, who honcflly adhere to
any one of the wrong Interpretations, as the only
right one, towards advancing it to its fuppofcd
primitive Purity and Perfedion ? To fuppofe any
particular Propofition, neceflary in the general to
be believed in, whilil we are incapable of under-
ftanding what is particularly meant by it ; is by
Words to pretend we are to believe fomething,
which at the fame time we confefs to be nothing^'
that is, it is as if it was not, with regard to any
particular rational Conceptions we can have about
It. To fuppofe we are able, and confequently
ought to fix its proper determinate Senfe, to each
of the d.fHcult Parts of Revelation, or to fuppofe
that Revelation is plain, and eafily to be under-
ftood, and its true Senfe eafily to be afcertained in
all Points of Importance ; is to fuppofe the Re-
velation to be, not a fuperrational, but a rational
one

;
which would be reducing the rational' Di-

vines, to the Neceffity of looking again upon Rea-
fon, as the only Guide in Matters of Relicrion • and
confequently to acquit the Aud:or above referred
to ot the Charge brought againft him, by their
Reprefentative Dr. Benfon, viz, of mifrcprefcnting

them.
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them. To fuppdfe we are not able to fix to any

difficult Part of Revelation its real determinate

Senfe, and yet to fuppofe it to have been given

by way of fupernatural Aid to our natural Facul-

ties, and that thofe very difficult Parts of Revela-

tion are colledcively a glorious additional Talent,

for which they who have the Benefit of it are ac-

countable, is to fuppofe that to be fent in Aid of

Reafon, which is incapable of affording it any

Axffiftance ; it is to fuppofe us to be poffefTed of

an additional Talent, that cannot at all increafe

our original Stock ; and laftly, 'tis to fuppofe us

accountable for the Benefit of what we cannot at all

be beneficed by. But as things are ufually put in

a clearer light by giving an Example of the kind,

let it be admitted, that the Chriftian Revelation

exhibits to us this Do6lrine, namely, that God is

diftinguilhable into three diftindt Parts or Some-

whats, each of v/hich is characterized by a diflindl

Name, as Father, Son, and Holy Ghoft ; and all

of them in Conjundion by the Term Trinity •, the

Q^ieftion is, what'nati^ral or moral Improvement

does this Exhibition bring with it to Mankind ?

and the Anfwer, I think, is evident, viz. none at

all. It affords no natural Improvement to the

Mind, becaufe the Mind has no proper Idea of

what is fccmingly exhibited by it, viz. That the

Peity is diftinguifhable into three Somewhats.

Were this Propofirion exhibited to us, by a divine

Revelation, viz. That there are four fecondary

Planets moving round the Planet Jupilir, thio

iTiisht
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might be Tome low Degree of Improvement to a

Mind that had no other way to attain to the Know-
ledge of this Propofition ; becaufe, as here is fome-

thing propofed to the Mind, of which it has a pro*

per Conception, fo by this means it is informed of

a Truth, which otherwife it would have been ig-

norant of. Whereas that the Deity is diftinguifii-

able into three Somewhats, as the Mind cannot

pofTibly conceive, or have any proper Idea what

this Diftinguifhment is ; fo it cannot pofTibly re-

ceive any Information from k, nor any natural

Improvement by it. Nor can Man receive any

moral Improvement from the above Doflrine of

God*s being diftinguifhable into three dillind

Parts, or Somewhats, as aforefaid. For as our

Relation to, Dependance upon, and our Obligati-

ons to, the Deity, and all juft and reafonable Ex-

peclations from him, are the very fame, whether

th'e Deity be diftinguifhable into three Somewhats,

or not i and whether Man has received any Infor-

mation concerning it, or not •, fo Man cannot re-

ceive any moral Improvement by it; that is, ic

does not lead him to a greater, or higher. Degree

of Redlitude, of Affecflion and Adion, than other--

wife he would attain. And as the aforefaid Doc-

trine cannot be introdud:ive of any natural or

moral Improvement to Man ; fo neither can he

form any Judgment of the Truth, or Falfhood ;

of the Good, or Evil of it. Not of irs Truth,

or Falfhood -, becaufe he is altogether ignorant of

the Subjed:, of which it is here fiippofed that Truth

or
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or Falfnood is one or other of them relative to.

Not of its Good or Evil -, becaufe Man cannot

poflibly difcover that it is Good in itfelf, and

Good for us, that God is diftinguifhable as afore-

faid ; and that it would be Evil in itfelf, and Evil

to us, were the Deity abfolutely a fimple uncom-

pounded Being. And as this is the Cafe of the

Dodtrine referred to, fo I apprehend it to be the

fame with all Docflrines that are properly fpeaking

fupernatural and fuperrational ; they neither furnifh

the Mind with ufeful and venerable Truths, nor

introduce greater Redlitude of AfFedion and Ac-

tion. And this. Sir, is to me a weighty Objec-

tion againfl the Divinity of fuch Doctrines, and is

a Difficulty infolvable to me.

The human Species being accountable, necefTa-

rily fuppofes them to be free Beings, and, as fuch,

to be at liberty either to exercife and cultivate, or

to negled: and abufe their Reafon ; but that all

our Species fliould exceedingly pervert and abufe

it, is unaccountable, and paft Belief-, and were it

the Cafe I fhouid be tempted to think it unavoid-

able, and therefore innocent. That there have

been fome in all Ages who have cultivated and

improved their Reafon, and thereby have render-

ed themfelves approvable to God ; and others

who have perverted and abufed their Reafon, and

thereby have rendered themfelves difpleafing to

him, and punifhable by him, feems to be the

Truth of the Cafe, from the general View Expe-

rience
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rience gives us of this Matter. But then, that

the Perverfion and Abufe of Reafon, hjs been

much lefTened fince Revelation came in aid of it,

is thought by fome to be a Point not quite To cl; ar,

as to be admitted without Examination, Thofs

who fo much value themfelves upon their beiutj

poflefTed of this glorious additional Talent, it does

not appear from their Tempers and Actions, from

which alone we can form a judgment concerning

them, that they have been fo much aided in the

right ufe of their natural Reafon, and leflening the

Perverfion and Abufe of it, as might well be ex-

pe6led from the pompous Reprefentation, and high

Charaifter that has been given of it. The learned

Dr. Stillingfieet fiiys, in his Irenicum, *' IfPride

*' ayid Uncharltahlenefi^ if Divifwns and Strife^ if

" IVrath and Envy^ if Animofity and CojtlentionSy

'* were hit the Marks of true ChriJlianSy Diogenes
** need ?iever light his Lamp at Noon to find out

" fiich. among us •, hut if a Spirit of Meeknefs and
" CondefcenfioUy if fiooping to the Weakneffes and
" Infirniities of one-another^ if Purfuit after Peace

" when it fliesfrom us^ he the indifpenfible Duties

" and charaSierijlical Notes of Chrijiians, it may
'' poffihly prove a dijjicult Inquefl; to find out fuch
*' among the Croiz'ds of thofe who fjjelter themfehes

" under that glorious Name.^* Whoever takes a

View of the Chridian World, and beholds the

abominable Wickednefs that has rode in tri-

umph through ir, as well in paft as prefent

Times i and obferves how the Chridian Religion

and
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and what is called the Chriftian Revelation have

been made a Cover, and a Pretext to the moft

bafe and vile Defigns, will fee the Juftnefs of that

melancholy Reflection made by this great Man j

and that if Revelation came in aid of Reafon, then

there very much needs another Revelation to be

given in aid of both. And tho* Chriflians are ape

to boaft of the great Benefit that has accrued to

Mankind by the Promulgation of the Chriftian

Revelation ; yet it is much to be queftioned,

whether the pooi- Americans have not too much

Reafon to confider the coming of Chriftians and

the Chriftian Religion among them, to have been

the greateft Evil or Curfe that ever befel them ;

and that not only on account of the Millions of

People among them, who have fallen a Sacrifice

to Chriftian Piety and Zeal ; but alfo, on account

of that Perfidioufnefs and Bafenefs, and that much

greater Degeneracy of Affccflion and Action that

has taken place and prevailed among them fince

the Introduftion of Chriftianity •, and that Mifcry

and Slavery they have been brought into, and

which is likely to be rendered perpetual, by the

illuminated and improved Difcip'les ot'Jefiis Chriji

becoming their Mailers.

Here, perhaps, it may not be improper to en-

quire more particularly what is the proper Bufinefs

of Reafon, or v.'hat is its natural Province in the

great Affair of Religion. And in order to arrive

at fome good Degree of S.aisf.tdlon concerning ir,

to
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to accompany Dr. Benfon through his fubfcquent

Account of it, which he thus introduces
: ^^

As

" to Reafon indeed, thef (tbat is, the rational Dw

vines)
" cannot allow thernfelves to Uafpheme, or

- /peak evil of il ; hecaufi tbey look upon it as the

« Candle of the Lord within them, that Gift of God,

« wherehy they are rendered wifer than the Fowls of

«' the Jir, or the Beafis of thi Field." This Sen.

tence, I apprehend, is intended to inform us, that

Reafon is that Gift of God which renders us, con-

fidered as Animals, fuperior to the reft of_ the

Animal Creation, in things relating to Anmiai

Life i and conHdered as Rationals, as the Candle

of the Lord within us, by whofe Light we are, or

may be, enabled to difcover him, who is the Foun-

tain of Light, that kindled it in us, and the

Paths that lead to his Favour. And if fo, then to

be fure they are in the right not to fpeak Evil ot

it; tho* it is but too notorious, that in their warm

Vindications of fpeculative Ghriftianity, they are

oft egregioufly guilty of what, we are told by Dr.

Benfon, they do not coolly allow themfelves in.

Dr Benfon, 1 prefume, will hardly exclude Dr.

Manton from the number of rational Divines, who

I lh:ill tiierefore produce as a melancholy Inftance

(tho' I believe inconfiderately) of blafpheming and

fpeaking evil of Reafon. by greatly depreciating

i^ The Doaor, having attempted to Ihew the

faperlative Excellency of Faith, and that Reafon

has a juft Title to its proper, that is, a fecondary

Regard, provided it keeps its i^lace, by being

H fubordinate
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fubordinate to Faith, proceeds, " //" (that is,

Faith) *' informs us that the Heathens had never

Light enough for Salvation. Their Charity is too

large^ who think that the Heathens may he taught

enough by thofe natural Apojiles Sun, Moon, and

Stars. Certainly they are blind in the Work of

Redemption fince they are blind to the Work of

Creation, ^ho' God has not left hiinfelf without

Witnefs, Ads xiv. 17. That is, fuch as may

lead them to God their Creator \ yet not to lead

them to God the Redeemer. There is ejioughgiven

to the Heathens for ConviBion; hut not for Con-

verfion \ therefore, all thofe that God would call

to himfelf he gave them a higher Light, even the

Revelation of the Word. Tho* Nature tells us

there is a God ; yet what he is, and how to be

worfhipped, and how he came to he difpleafed

with the World, and how he came to be reconcil-

ed, of all this it telleth us nothing. Nature finds

itfelf depraved, but it knows not the Remedy

and Cure." Now tho* Dr. Benfon and a thou-

fand other rational Divines may not carry their

Veneration for Faiih to fo great a heighth ; yet

the Inftance I have exhibited, and the Difference

betwixt the Doflor's Opinion and that of other

rational Divines, touching the Scare of Heathens,

will fufficiently jultify me in making the two fol-

lowing Inferences :

I. That we cannot be too cautious of thinking

diminutively of Reafon, or of exchanging the cer-

tain
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tain great Advantages we derive from Its natural

and dear Illuminations, for thofe we may be

tempted to exped from fome other, tho' of a

fuppofed fupernatural, yet of an obviouOy indif-

tina and convulfive Glare ; for would not fuch an

incautious Procedure be a Cafe analogous to that

of the Traveller, who was betrayed into a dan-

gerous Ditch by an Igms Fatuus, whofe Guiu-

ance he inadvertently chofe to follow, before that

of the Lamp which he carried in his Hand.

II. How little reafon we have to exped a ra-

tional and fatisfaaory Information what it is we

are required to underftand the Gofpel to be •,
or to

believe with regard to the Number, or the proper

and diftincT: Matter of its peculiar Doannes -,

whilft Divines themfelves appear to know fo little

of, and to differ fo widely about it.

But other Divines may do as they pleafe. Dr.

BenfonktmtA determined (in the next Sentence

that in Order occurs to be confidered) to do Juftice

to Reafon, whatever he may do when he changes

Sides, and it becomes his immediate Bufinefs to

treat 'of, and do honour to Faith. Reafon, at

prefent, is the Idol he chufes to bow down to •,
It

is, faith he, the infeparahle, as ivell as the pecu-

liar. Glory of every intelngent Being. And if lo,

then it mull be a fufficient Guide to every intel-

ligent Being in all momentous Affiirs •, feeing it

does but what is con-ruous to its Nature, in di-

recting
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reccing to fuch a Conduft, as will terminate in his

Glory ; and it muft be perfedly repugnant to its

Nature, to lead him to any thing inglorious to

Jiim. So tnat an intelligent Being can only ren-

der himfelf inglorious, by ading without confult-

jng his Rtafon^ or contrary to its Diftates when

confuked •> and iherefore, as it is the infeparable

and peculiar Glory of, (o it is evidently defign'd

for a conftant and reacy Guide to, every intelli-

gent Creature. And as there may be a Variety

of intelligent Creatures, of whom the Underftand-

ing or reafoning Faculty, proper to each Species,

has its determinate Extent and Limitation affigned

it, by the wife Dire6lor of the whole rational

Community j fo it is manifdtly natural to con-

clude, that every Individual ought to afpire to-

wards the Perfedlion of his Nature, by cultivating

his own Underftanding to the urmoft, and bound-

ing it by nothing but that peculiar Extent and Li-

mitation of it, which is fixed to his refpeflive

Species. And that it refleds no Difhonour on

the general Reafon of any particular Species, nor

on the Underftanding of any Individual of it,

when it is found unable to eive a Solution to Dlf-

ficulties infuperable to it, under the refpcdive Li-

mitations fixed to the Species of which the Enquirer

is a Member. However, Dr. Berjofi has, in be-

half of his Reverend Brethren the rational Divines,

made a Conccillon at once, to the rational Free-

thinker, of all tliat he has ever contended for-,

namely, that Reafon is firft, the Glory i fecondly,

an
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an infeparable Glory, and thirdly, the peculiar

Glory, of every intelligent Being. Firft, if Rea-

fon be the Glory of an intelligent Being, it is fo

becaufe it is that by which alone he is capable of

juftly arranging his Ideas, and perceiving their

Agreement or Difagreement, and thereby of dif-

tinguifiiing betwixt Truth and Faliliood, Good

and Evii, in all thofe things in which his Duty

and Happinefs are concerned ; and confcquently,

whatever Knowledge is ufcful in thefe Refpe<5ls, it

is only to be obtained by the due Ufe of his Rea-

fon or UnderHanding. Secondly, if Reafon be a

Glory infeparable from an intelligent Bsing, it

could never, at any time, by any Means, much

lefs by the TranfgrefTion of any one Individual of

the Species, have been feparated from the whole

human Race, without finking the Property of In-

telligence to the Species (which is not pretended^

becaufe while any one continues an intelligent Be-

ing, he mufl: continue to be pofleffed of every

Property effential to Intelligence ; and Reafon

being fo fpecifically effential to it (in that higher

Senfe in which Dr. Benfon ufes the Term Intelli-

gence) that a Being void of Reafon cannot, with

any Propriety, be denominated intelligent. And
therefore, a Being void of Reafon, that is, voider

a Capacity of Ratiocination, which will enable him

to perceive the Conneiflion or Repugnancy of his

own Ideas, when under a proper Arrangement, and

to draw juft and natural Conclufions from their

proper Premi ffes-, fuch a Being cannot be account-

able
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able For the Ufe or Abufe of a Faculty which he

lias not ; nor will God expefl the Performance of

Duties, proper to intelligent Beings, at fuch a one's

Hands. Thirdly, if Reafon be the peculiar Glory

of every intelligent Being, then it muft be the pe-

culiar Glory of the firft great Principle of Life

and Intelligence. And hence it evidently follows,

that if Reafon be the peculiar Glory of the Crea-

tor, then it muft be the peculiar Glory of the Crea-

ture, in the refpeftive proportionate Degree in

which he pofTeffed it ; and that nothing which

he is, or can be poflcflcd of befides, can, ab-

ftradedly confidered, be equal, much lefs of fu-

perior Glory to him.

Dr. Benfon, having admirably reprefented the ex-

cellent glory of Reafon with Regard to intelligent

Natures in general, proceedeth to confider it in

a more contrafled View, and only as relative

to Man :
" IVhich** (that is, Reafon) " ivas not

" iefi^necl^ like our Cloalhs^ to he put on and off at

*' pleafure •, hut was intended for conjlant and per-

«• petual Ufe \ and ivhich ive ought to make ufe of,

*« not only in the Affairs of this Life, hut much more

*' in religious Affairs, ivhich are of the highefl Im-

*' porlance?* But alas ! tho' it be a melancholy, it

is a moft certain Truth, that tho' Reafon was not

defigncd, like our Cloaths, to be put on and off

at pleafure, yet feme there' are, and among thefe

too many Divines, who are of fo fanguine and

fiery a Temper, that, as Labourers in the Summer

throw
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throw off their Cloaths the better to perform the

Tafk affign'd them, they caft off their Reafon,

e'er they can fet themfeives at Liberty, and qua-

lify themfelves to perform the Work they chufe,

of reproaching, vilifying, and othervvife ufing ill

their innocent Neighbours, for not blindly fub-

mitting to their Didtates. And others again are

of fo cold a Turn, as not to be content with fuch

Cloathing as the Author of our Beings hath kind-

ly provided for Ornament and Ufe, viz. their

Reafon ; but wiH needs veil themfelves with

Enthufiafm and Superftition j which Drefs being

quite unatural, is fupcrfluous, improper, and de-

forming. But more melancholy it is to confider,

and more ftirprifing to fee fome of our great pole-

mical Writers among the rational Divines, call

off their Reafon, and aiTume it again at Pleafure ;

play faft and loofe, and, in a Senfe not the molt

commendable, become ail Things to all Men, that

fo they may be furc to anfwer their own private

difguifed Ends by fome. Chrillianity fhall be mo-
delled into any Shape, as the Exigency of the Cale

ihall require. It fliall be either a Reltoration or

Republication of the original Religion of Reafon

and Nature ; or that together with a new fuper-

added Revelation -, or it Iball be the peculiar Doc-
trines and pofitive Precepts which condltute the

new Revelation, fcparate from, and exclufive of

natural Religion ; fometimes one, fometimes the

other, and as foon again it fhall be neither fepa-

rately, but both in conjundlion. So that you fcarce

ever
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ever know In what certain determined Senfe to un*

derftand the Terms as ufed by them, viz. Religi-

on, Chriftianity, the Gofpel, true Piety, faving

Faith, £s?f. And therefore, tho' you come to the

Reading of what they exhibit to the World with

raifed Expedlations, and Defires of being informed

what the pure and fimple Revelation or Gofpel of

Chrift is, in order to determine by your Reafon

whether it has a Right to the Charafter it affumes ;

after you have, at the Expence of much time, and

great Pains and Patience, traced them through

their artful Perambulations, you either leave off

with your Underflanding much in the State as when

you began ; or elfe have Reafon with the wife Man
to complain. He thai increafeth Kno-wledge increaf-

etb Sorrow ; fince by your Search and Reading all

you have added to your former Stock of Know-

ledge is only Enthufiafm, or, perhaps, which is

ftill worfe, the Prieft-craft of the Writer.

As to Dr. Benfon^ of whom I am willing to

hope the beft, by fuppofing what may appear ex-

ceptionable in his Performance was owing to Inat-

tention, or, perhaps, to a kind of pious Zeal to

ferve the Common Caule •, I fay, as to Dr. Ben-

fon^ it muft be acknowledged, that he has paid his

Compliments to Rcafon in an extraordinary man-

ner, by attributing that to ir, which, perhaps, is

out of its Power to effect -, yet, neverthelcfs, he

has not been wiihout hisBackflidings ; lor when he

has quitted the Charge of Reafon, and has made

Faith
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Faith the Subject of his Care, then he changes his

Station, and moves gently into the front Rank of

the military Church •, and there, amidft its moft

diftinguifhed Heroes, labours as confpicuoufly as

any, in reducing Reafon to an abje(fl: flavilh

Subjcdion to Faith •, and this involves his Sub.

jedl in Confufion and Contradidion. Dr. Benfot,

p. 151, afferts, " 'The more the PForks of Creation

*' afid Providence are fearched into and underjlood^

*' the more they conjinn the Truth of the Christian

" Revelation ; andaddjuch Supports and Evidences

" as could hardly be expeoled or believed." Human
Reafon is the only Faculty, and all that is in Man,

by which he can, through his Senfes, fearch into

and underftand the Works of Creation and Pro-

vidence •, and as all the Evidence or Proof arifing

from thefe, with regard to other things, is not by

any kind of Teftimony conveyed from them to the

Mind by the Senfes, but only by its drawing juft

Conclufions from them as their proper Premifes 5

fo \i Man, in the due Exercife of this Faculty, that

is, by a careful Infpeftion into the Works of

Creation and Providence, can draw fuch juft

Conclufions from them, as give proper Proof of

the Truth and Divinity of the Doctrines of the

Trinity, the Hypoftatic Union, and all fuch other

fupernatural and fuperrational Doctrines and Pre-

cepts as confticutc the Chriftian Religion, proper-

ly fo called ; that is, when contradiftinguifhed

from pure fimple natural Religion •, then it can

work Wonders indeed ; to which I may add the

I Doctrine
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Doftrine of Tranfubflantiation, the Truth and Di-

vinity of which, furcly, is as proveable from the

Works of Creation and Providence, as the others.

If human Reafon is fufficient for thefe things, then

what is it not fufficient for ? Dr. Benfon fays, this

is what could hardly be expected or believed ; and

I think I may venture to fay farther, that it is paft

all Belief. However, let it be applied to the Doc-

trine of the Hypojlatic Union. That two diftindl

intelligent Natures, the one human, the other di-

vine, conftitute only one individual Perfon in Jc-

fus Chrijl •, and that this appears to be a divine

Truth, by a fair Dcduiftion from the Works of

Creation and Providence, is the Queftion before

us. This, I fear, is fo far from appearing to be

the Cafe, that the contrary Conclufion is rather de-

ducible from thofe Premifes. According to all

the Knowledge we have hitherto obtained, by a

careful Infpedtion into the Works of Creation and

Providence, touching intelligent Beings, it feenis

to appear, that one diftinct intelligent Nature con-

flitutes one diftind Perfon, agreeably to the Idea

which is conftantly annexed to the Term, Perfon;

and two diHinft intelligent Natures, however they

may be united in Counfel, Defign, Place of Refi-

dence, or otherwife, conftitute, not one only, but

two didind individual Perfons •, and therefore, ac-

cording to Dr. Butler^ to argue by Analogy, two

diftind intelligent Natures, the one human, the

other divine, who in their united and focial Capa-

city are charactcrifcd by the Terms Jcfus Cbriji,

mull
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muft conftitute two diftinft individual Perfons •, fo

that, I am apprehenfive, Dr. Eenfon has afcribed

to reafon what is not in its Povver to efifedl. But

the' Dr. Benfo7i has been fo over-generous to af-

cribe to Reafon the Ability of difcovering, in the

Works of Creation and Providence, proper Evi-

dence to prove the Truth and Divinity of the

Chriftiin Revelation -, yet at oiher times he feems,

at lead, to admit no fuch thing, but reprefents

Chriftianity as a Matter of pure Revelation.

By pure Revelation, furely, muft be meant,

that the Gofpel is of fuch a nature as to be quite

out of Reafon's Province to form any Judgment

about it, much lefs in the Ufe of it to difcover in

the Works of Creation and Providence fuch Evi-

dences as give proper Proof of its Truth and Di-

vinity i and therefore Dr. Baifon commends Sr,

Paid for not exercifing his Reafon or human Learn-

ing in the Promulgation of it. In p. 223, he fays,

<' As the Gofpel was a Matter of pure Revelation

^

*' St. Paul was in the right of it not to mix his hu-

" man Learning with it \ hut faithfully to preach the

" Gofpel in that Purity and SijnpHcity in which he had
" received it from Chrift" Here it fhould fcem the

Gofpel is of fo peculiar a nature, that natural Phi-

fophy or human Learning cannot be exercifed

about it, without corrupting and defiling it ; and

therefore, it cannot be capable of drawing Con-

clufions from any Quarter, miUch lefs from the

Works of Creation and Providence to iupporc

and
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and maintain it. But admitting Dr. Benfon^ ir

this his Zeal for the Gofpel, has, as it were, gone

beyond himfelf, and has carried die Matter too

far ; and that, notwithftanding what he has here

faid, Reafon is capable of drawing fuch Conclufions

fiom the Works of Creation and Providence in fa-

vour of Chriftianicy, as aforefaid ; then St. Paul*s, not

ufing it to anfvver that Purpofe, mufl: render him

not commendable, but on the contrary, greatly

blameable. When St. Paul went from Place to

Place, preaching the Gofpel at 'Thejfalonica, at

Bereay and elfewhere, nothing could have been

more proper, nor was better adapted to anfwer the

Purpofe of his Miniftry, viz. the working the

Convi6tion and Converfion of his Hearers, than for

him to have exemplified his human Wifdom and

Skill in Natural Philofophy, by drawing thofe

Conclufions, and thereby producing thofe Evi-

dences from the Works of Creation and Provi-

dence as proved the Truth and Divinity of what

he exhibited to his refpedive Audiences : I fay,

nothing could have been more proper than this,

becaufe, as it would have been in fome meafure an

Appeal to the Underftandings of his Hearers, with

refpedl to the Truth of what he delivered to them,

againft which an Objedlion from the Quarter of

Reafon could fcarcely have lain •, fo it would have

been a folid Foundation for the Faith of his Con-

verts to have refted upon. St. Paul, therefore,

feems to have been quite in the wrong not to have

produced to his attentive Audience, on fuch pro-

per
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per Occafions, thofe immoveable Supports of the

Chriftian Religion, which it is capable of being

furnilhed with from the Works of Creation and

Providence -, becaufe thefe would have been incon-

teftible Evidences of its Truth to them, it would

at once have anfwered all their reafonable Expcda-

tions, and probably have induced their Aflent. Thus

to have founded Revelation in Nature, and exhi-

bited to Mankind the Supports upon which it per-

manently refls, by the Inftrumentability of human

Literature, under the Diredion of human Reafon,

would have been, not barely to have afierted, or

propofed to confirm it by mere Power ; but

beyond all Contradi6lion have proved it to be

fixed upon a Rock, againft which all Objedions

brought from Reafon would have been dallied and

difTipated, like the impotent Waves of a turbulent

Sea. Befides, this would have been dealing with

Mankind fiiitable to their intelligent Natures, in

would have been an Appeal to their Underftand-

ings, requiring their AlTent in a proper way, and

binding them with the Cords of a Man ; whereas

to have demanded their Aflent authoritatively, or

to have extorted by Menaces and Threatnings {He

that helieveth not Jhall he damned) or by A els of

Power, by fubverting the fettled Laws of Nature,

ftriking the Mind with Wonder and Aftonifhment,

and thereby affecting the Paflions •, this was not

dealing with Men, as Men, but rather like Horfes

and Afles that have no Underfl.mding capable of

rational Conviction, whofe Mouths muft be held

with
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TJ^Ith Bit and Briiile, muft be guided and reftrain-

ed hy Adls of Power only.

Again, Dr. Be}ifon fays, p. 27, " Are not thefe

" moral Virtues (tvhich are the principal things in

•' Chrijlianity) the very things which all true Phi-

*' lofophy has ever attempted to recommend. Could

*' any thing be more worthy of God than giving Men
*' fuch a Revelation ; when Men had confejfedly cor-

*' rupted lhe?nfelves, and that tofuch a Legree^ that

" not only Reafon or the Light of Nature ivas alto-

*' gether unlikely to tejiore true Piety ; but even that

" Light iifclf C<^j Tully exprefly acknowledges) did

" no where appear ? Does not fuch a Revelation

" highly co?iduce to the Happinefs of Mankind^ if

*' Virtue be their Dignity, Perfection and Happi-

" ?;<?/}, as it undoubtedly is?'* Bur in p. 134 he

quotes, from the Author he was anfwering, tlie fol-

lowing Words, [When Chriftianity appeared, it

was an enquiring Age.] To which he anfwers,

*' Suppofe we allow it, as we readily do, what then ?

*' what could he infer from that /"* To which I re-

ply, Tho' we may not know what that Author

would infer, yet it is very eafy to fee what he

could not, viz. he could not infer that Men had

corrupted themfelves to fuch a degree, that Rea-

fon or the Light of Nature did no where appear.

He proceeds, *' The Gofpelfpread in that enquiring

*' Age,when t^as he afierts) Reafon was in the highcjl

*
' Requejl and Reputation, andfpreadwith mcfl amax-

*' ing Swiftnefs. This, one would think, was onegreat

" Proof
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" Proof of its Reafonahlenefs and Excellence, con-

*' fidering the Means and Methods that "joere taken

" to [pread it, which were all fair and equitable, he-

*' ing an Appeal to the Reafon and Underjiandings

" of Men." Dr. Benfon particularly fubjoins,

" But fame Authors can argue any way" This,

indeed is an obvious Truth, of which, it happens,

we need not go far for an Inftance. In that Dr.

Benfon has averred, that the Gofpel is a Matter of

pure Revelation •, and alfo that the principal things

in Chriftianity, are the very things which all true

Philofophy has ever attempted to recommend.

Again, he informs us, that the World was in that

profound Darknefs when Chriftianity firft made

its Appearance in it, that Reafon, or the Light of

Nature did no where appear j and yet, he informs

us, it every where flione forth in that renaarkable

happy Age, with fuch Refplendency and Luftre

that Reafon was in the higheft Requeft and Re-

putation. Good God! is fuch Confufion pofllble?

Thus roundly to aflert both Sides of a Contradic-

tion, is, it muft be owned, an Indication of an

Author's Capacity for arguing anyway ; but then

it feems, at the fame time, to be ftrangely expofintr

both his Charad:er and his Caufe to very fcurvy

Confequenccs. And, I think, I may with the

greateft Juftice obfcrvc, that Dr. Benfon^ can dif-

fer from no true Deift, without differing from him-

felf at the fame time •, and directly contradi(fling

in one Part of his fmooth Dialogue, what he lays

down for a certain Poftulaium in another. And
by
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by Co doing (with Concern I fpeak it) *tis unde-

niable, this Chridian Advocate does but too much
copy after thofe culpable Apologiflrs for Chriftia-

nity, who, like him, in Words condemn, what

in the felf-fame Performances, in the face of the

World, they are not afhamed to praftife, namely,

ufe their Reafon as their Cloaths, put it on and

off at pleafurc.

Dr. Bef7fon proceeds, " Bui (ReafonJ was in-

'* tended for conjiant a?id perpetual Ufe,"* And
would to God we did conftantly regard, and per-

petually concur in fo benign an Intention. He
continues :

** And which ive ought to make ufe ofy

*' not only in the Affairs of this Life^ hut much more

*' in religious Affairs^ which are of the higheft Im-
** portance" But, furcly, thofe Gentlemen cannot

without blufhing aflert, that Reafon was intended

for conftant and perpetual Ufe, who maintain

that fome of thofe religious Affairs, that are of

the higheft Importance to us, are even yet Mat-

ters of pure Revelation. For whatever Founda-

tion they may poflibly have in the abftraft Reafon

of things, yet as they are out of the Reach of hu-

man Reafon, and therefore are incommunicable

to it, fo Reafon muft be perpetually ufelefs with

regard to them. And tho* it might reafonably be

expeded that whatever is given in Aid of Reafon,

Ihould henceforward become familiar to, and be

the proper Objeft of the thus ailifted human Un-

derftanding; yet, alas! ic appears, in the Conclu-

fion.
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fion, to be no fuch Matter ; but on the contrary,

when they are ftriptof all impofed Colourings, and

artificial Difguifes, they arc found to be fo invc-

loped in Clouds and thick Darknefs, as to ftand

(after all the explanatory Pother made about

them) abfolutely unrevealed, in the midft of

Revelation. Perhaps it may be objeded, that

tho' the enthufiaftic may, the rational Divines

have no need to blufh on this account, fee-

ing they have undertaken to prove the Chrif-

llian Doftrines reafonable ; and that it is for

this reafon the Epithet, rational is appropriated

to them, in Contradiftinftion to fuch as maintain

the Chriftian Do6lrines to be above Reafon, and

meer Matters of Faith : I anfwer, it muft indeed

be owned that many have undertook it, but no

one, at leaft that I have yet met with, has made
good his Undertaking. To inlbnce in Dr. Ben-

fon^ who, in his turn, has likewife attempted it,

(fee p. 2i) but, I apprehend, with no better Suc-

cefs than thofc who have gone before him. For

after a magnificent Introduction of Doctrines pro-

per and peculiar (not to Revthuion, butj to na-

tural Religion, he Aides in fome that are peculiar-

ly Chriftian •, which, furely, are never the more

reafonable in themfelves, nor are they proved to

be fo, by being placed among thofe that are. How-
ever, they are put in, having the Chance of paffing

in the Crowd for fuch j tho* whether they are, or

not, will bed appear by an impartial Confiderati-

on and Trial of them. Dr. Esnfon draws his In-

K troduclion
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trodudllon compofed of moral Doflrines towards

a Conclufion with this Sentence, " That he {viz,

*' God) created Man in his ozvn hnage •," and then

indantly (liifts the Scene, and proceeds, " And
** that when Mankind degenerated into Ignorance

^

*' Idolatry^ and Pice, he fent among thetn his only

*' begotten, and mojl well beloved Son." And after

relating the End of his coming into the World, his

exemplary Behaviour, Sufferings and Death, and

that he was remarkably rewarded, he proceeds to

inform us. That, "-^ as by him God made the World \

^'-
fo by him he 7ww governs all things, and that he

*
' will at laft by him raife the Dead ; and then ajks,

*' Are not all thefe things highly reafinable .?" as if

the bare Relation was a Demonftration, and there

is not a fingle Difficulty now remaining -, whereas

the Sum total of his Proof amounts to no more

than this, that he has mixed and compounded his

fupernatural and fuperrational Dodrines with na-

tural Religion, and then attributes that to the

whole, which for any thing that appears, is pro-

per and peculiar to a Part only -, and thus he would

feem to carry his Point, viz. prove the Chriftian

Dodrines to be all reafonable. And this leads me
to put thofe Qiicflions, viz. Where is the Man,

the Chriftian, the Believer, who durff, on Prin-

ciples o! pure Reafon, artempr, fo as to convince

the Underllanding of another Man, that an unori-

ginated, unccmpounded, immaterial and pure Spi-

rit, fliould, hkc one of the derived, compounded

material human Species, have a Son ? that he

fliould
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Ihould be a begotten Son ? that he fhould be his

only begoLten Son ? What we are determinate!

y

to Linderftand by the Terms begotten and only be-

gotten, as applied by finite Creatures to an infinite-

Jy perfea Mind -, which Creatures, when they ap-

ply thofe Terms to themfelvcs, they ufe them to

fignify a Species of Aflion of their own, fo groHy

fenfual, as to be impoffible literally to relate or be

applicable to a Being purely immaterial ? Why

God who is infinitely happy, and all-fufficicnt in

himfelf, and thtrelore fcems to have no Induce-

ment on his own account, fhould beget a Son ?

Why it fliould be deemed rcquifite for God to be-

get a Son on our account •, that by him God might

become placable and merciful to us, when Placa-

bility or a Difpofition to fhew Mercy to the pro-

per Objeds of Mercy is his very Nature ? I fay,

where is >the Man, the Chriftian, the Believer that

can fo much as difcern himfelf, much more con-

vincinc'-ly communicate to another, the Rcafons that

conftitutc the Truth of thefe Dodrines ? And which

are abfolutely neceflary to be done by him who in-

deed proves the Truth of them not authoritatively,

but bv Arguments drav/n from Reafon. And if

there be no fuch Perfon, then I cannot but infer

firft, that thefe Doctrines are not reafonable ; or,

at leaftj cannot be proved to be fo, which comes

to the fame in the prefent Cafe. Secondlv, That

thofe Divines who fondly diftinguifli themfelvcs

by the fonorous Appellative, rational, have much

more Reafon than others to blufh, becaufe they

publicly maintain and defend unintelligible Propo-

fitions,
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ficions, and fain would pafs them upon the World
as rational, without fo much as attempting to fhew

or prove them to be fuch •, which is the very thing

the Character they alTume of being rational Di-

vines obliges them to make good. Thirdly, That

as Dr. Bcnfon, after he had juft related the Doc-

trines referred to, contented himfelf with barely

afking, Are not thefe things highly reafonable .?

without proving them to be fo, which was his

Point, he, too much like his Predeceflbrs, left his

Work juft as he found ir. It mnft be acknow-

ledged indeed that Dr. Benfon does not defift from

his unequal Undertaking unbecoming a Man of

Breeding, but takes his leave, for the prefent, of

his difappointed Reader, and moft ftubborn Sub-

jed, with a very handfome Apology, p-rhaps, as

good as could be made upon the Occafion. '* /
*' forbear enlarg'w^* (fiiys hej) " for fear IJhould
" feetn tedious ^ and therefore haflen to the Precept \

" which miifl he acknowledged to he in all refpeols

**
niofi excellent, every way worthy of Gcd^ and

'* fuited to recover fallen Man to Virtue and Hap-
" pnefs.''* The Author, Dr. Benfon undertook to

anfwer, attempted to prove that Chriftianity is

not founded on Reafon or Argument ; and Dr.

Benfon^ as his Anfwerer, took upon him to prove

that Chriftianity is founded on Reafon orArgument

;

but when fomeof thofeDoflrines that are peculiarly

Chriftian were brought upon the Carpet, and it be-

came the Doftor's prefent Bufineft to fhew or prove

them to be all reafonable, that being the profefTcd

Dcfign of his Book, he then faftcr juft relating

them)
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them) only puts the Queftion, Are not all thele

thingshighly reafonable? and there he ftopswiththis

Excufe, He forbore to enlarge, for fear he fhould

feem tedious j when his not enlarging made his

Book, with regard to the profeft primary Defio-n

of it, to be all Waftc-Paper, and a mod unrea-

fonable Taxation on the Time and Patience, and

on the Pockets of his Readers. Dr. Benfon^ fure-

ly, is of a tender Conftitution, and his Paflions are

quickly to be alarmed •, he forbore to enlarge, for

fear he fhould feem tedious. When the Do<flor

faced the Enemy, and it came to his turn to charge

them home, his Heart failed him, the coming to

a clofe Engagement feemed a Tafk too mighty

and hazardous for him, and might be of fatal Con-
fequence ; and this, probably, was the true Ground
of the Panic he fell into, and which hurried him
on to make his Efcape, with all pofTible Speed, he

haftened to the Precepts. The very manner of his

ExprefTion here implies fomewhat of Surprife and

Contufion, and a Confcioufnefs of having propofed

to wade beyond his Depth. His Condufl exactly

refembles that of a Man who, timely obferving

himfelf on a fudden and unexpedledly gotten into

a Place of Danger, delays not to haften from it,

to a Place of known Security •, he haftened to the

Precepts : What Precepts .? why the moral Pre-

cepts, and here he is certainly fafe ; and I am na-

turally fo delighted with the Safety of others, that

I cannot help congratulating him on his having

again recovered found G.'-ound. Now Dr. Ber;fon*s

Bufincfs
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Bufinefs is (as the Margin informs us) to prove the

moral Precepts of the New Teftament reafonable.

Here his way is all plain, and his Path ftrait

before him; and, indeed, the Work is done to his

Hand, for were not the Precepts referred to reafon-

able, they would not come under the Denomina-

tion of moral Precepts. Here Dr. Benfon dares be

bold, and affirms of the moral Precepts, that they

are moft excellent ; whereas with rcfpect to tlie

Doftrines of Chriftianity he dares not venture far-

ther, after jufl: giving a Relation of them, than

afking the Queftion, Are not all thefe highly rea-

fonable ? The moral Precepts, it muft be acknow*

ledged, are in all Refpedls moft excellent ; every

way worthy of God, and fuited to recover fallen

"Man to Virtue and Plappinefs -, whether held forth

in the Old Teftament, or the New •, in paft, or

prefent times •, whether in this Part of the World,

or any other. Dr. Benfon., in page 26, has carried

the Compliment to moral Virtues or Precepts ftill

higher, and fays they are the principal things in

Chriftianity -, which is likewife, I think, a very

extraordinary, tho' a very juft Compliment to his

Antagonifts, the Deifts ; whofe Religion confifts

entirely in, and is compofed folely of, moral Vir-

tues, that is, the Belief of evident moral Dodrines,

and the Pradllce of moral Duties, and feems not a

little to depreciate Chriftianity itfcif; becaufe if

moral Virtues are the principal things in Chriftian-

ity, then they have a juft Title to our higheft

Regard, and all other things in Chriftianity

(which
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(which other Things are all that is Chriftianity

properly fo called^ can have at beft a Claim but

to a fecondary and fubordinare Regard. And here

it is to be obferved, that Dr. Benjon, in order to

render Chriftianity amiable, decks her with the

graceful Ornament of moral Precepts or Virtues,

which are but borrowed Ware ; and then he be-

comes the Trumpeter of her Praife. Moral Vir-

tues, it is true, are mod excellent -, but what then?

moral Virtues have not Chriftianity for their Pa-

rent, but are the neat Produce and the genuine

Offspring of Reafon and Nature, and were equal-

ly excellent and valuable before Chriftianity took

place, and ever was, and will be the fame whe-

ther Chriftianity ever had been or not. How pro-

pofterous muft it therefore be for. Dr. Benfon to

lugg moral Virtues into the Cafe, when the Au-
thor he undertook to anfwer did not pretend to

prove that moral Virtues, but only that Chriftian-

ity is not founded on Reafon or Argument

;

moral Virtues being as diftinfl from Chriftianity,

as Chriftianity is from Mahometanifm. The Au-
thor referred to, did not pretend to prove that this

Precept, viz. Render to all their Bue, is not founded

on Argument ; but only that Chriftianity properly

fo called, that is, when contradiftinguifhed from

natural Religion, is not thus founded. This then

is the Sum total of Dr. Bcnfonh bulky Anfwer ;

he gives to, and takes from Reafon as he pleafes.

When he is prcflcd in Argument, and the Cafe re-

quires that he fliould prove his Point, he for-

bears
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bears to enlarge, for fear he fhould feem tedious

;

and he puts upon his Cuftomers borrowed Wares -,

that is, he puts upon his Readers, moral Precepts,

or natural Religion, as Chriftianity, properly fo

called, and rcafons from it as if it were fuch.

Perhaps you will fay, this is carrying the Mat-

ter too far, and much beyond what Dr. Benfon in-

tended. If this Ihould be the Cafe, I am not blame-

able, and he muft thank himfelf for drawing me
into Errors ; for if I have carried the Argument

no farther than it will naturally bear; if I have

only attended it where it has apparently gone, then

I have only done Juflice to the Subjedt •, and whe-

ther I have, or no, I leave to your candid Confi-

deration. However, I think Dr. Benfon muft be

allowed to be fomewhat perplexed and confufed in

his Account of the Gofpel. Suppofe from among

the undetermined and indefinite Number of Doc-

trines offered by him, as a Revelation from God, in

the Scripture for me to afTcnt to, I fingle out this

one, viz. That God has a begotten Son -, 1 would

afk Dr. Benfon^ How Ihall I know whether this

Dodtrine be a divine Revelation or not ? Why,
fays he, you are to try it. But I afk, What

Principle I am pofil-iTcd of capable of guiding me

aright in a Matter of fuch Importance ? He an-

fwers. Your Reafon. By our Reafon we are to

judge of the Nature and Evidence of what is pro-

pofed to us, under the Notion of a divine Reve-

lation. Well then, I may fafcly depend on my
Reafon
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tteafon to guide me aright in this Cafe, may t

not ? Surprizing ! no fuch Matter, Reafon after all

is by no means fingly to be confided in ; it is not

the only Guide in Matters of Religion ; but Rea-

fon and Scriptures are both to be regarded. Surely

this Method of vindicating the divine Authority of

all the Parts of Scripture feverally, and the fame

feveral Parts conjundivelyj as a particular and fpe-

cial Revelation from God, cannot in Reafon be ex-

pe6led fhould be attended with the propofed Ef-

fe(5b, namely, the Convidlicn of the Deifls of its

Truth, by fair Reafoning •, becaufe this, as I con-

ceive, is a fair or plain Contradidion. But tho*

I differ from Dr. Benfon here, where he does not

agree with himfelf j yet I have the Pleafure of

agreeing with him elfewhere, viz. when he is

pleafed to afiert the Rights and Abilities of Rea-

fon, and confiftently to prove and maintain them,

as in the following Sentences :
*'' By our Reafon wi

are to make Trial of what is offered to us as a

Revelation from God-., otherwife^ bow fhould iv£

dijlinguifh between the Koran of Mahomet, ani

the Bible ? By our Reafon we are to judge of the

Nature and Evidence of what is propofed to us

under the Notion of a divine Revelation ; thai we

may carefidly difinguijh the true Revelation from

all pretended and falfe ones. In the Ufe of our

Reafon or Undcrjlanding we are tojludy that Re-

velation^ and find out the Scope and Comieoiio??,

and the Meaning of the JVords and Sentences, that

wt may know what is revsaledt or what it con-

L " tains.
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*' iaws. For- where there is no Idea, there can he

' no Ajfent ; becaufe that ivould be ajfenting to no-*

*' thing i and ajfenting to nothingy is exaolly the

*' fame thing as not affenting at all. Our Ajjent can

** reach no farther than our Ideas of what we are to

*' receive ; nor properly rife higher than the Proofs

^^ or Evidences upon which we are to yield our Af

'''
fent'* This, Sir, according to Dr. Ben/bn, is

the Part that Reafon is to afl in the great Affair

of Religion, fo far as Revelation is concerned in

•the Matter •, with refped to which, Reafon has a

plain and a certain Rule to go by. For whatever

upon a fair Trial appears to be cognizable by,

confonant to, and is founded in Reafon and Na-

ture, all fuch things Reafon pronounces to be

Truths, and if you pleale, divine Truths, (ufing

the Term divine in the loofe improper Senfe ad-

mitted above) but if upon enquiry it appears to be

above, or repugnant to Reafon, or not founded

therein, then Reafon pronounces it not divine.

And this is the Tefl all Revelations mull be

brought to, and be tried by, whether the Koran of

Mahomet, or the Bible of Chriftians •, in order

carefully to diftinguifh true Revelation from all

pretended and filfe ones. If the Koran is to be

judged by this Standard, then all fuch Doflrines

and Duties contained therein (fuppofing there are

fuch) as plainly appear to be cognizable by, con-

fonant to, and are founded in Reafon ami Nature',

thefe", Reafon pronounces to be a divine IvcvcLuion

and the Word of God, ufing the Terms in the

lojfc
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'loofe improper Senfe before mentioned •, and :\\{

fiich Dodrines, Precepts, and Parts of the Koran

as, upon a fair Trial, appear to be either not cog-

nizable by, or repugnant to, or not founded in

Reafon and Nature, thefe it pronounces not divine.

The Cafe is the fame of the Bible of Chriftians,

and ail other Revelations when brought to the Bar,

and are tried by the Scandard of human Reafon.

7'he fame Part Reafon is to a<5l in finding out the

SL"nfe to be fixed upon any Revelation -, and in

adjudging of rfie Weight of the Evidence upon

which it is fuppofed to bj grounded. No arbitrary

Determination is to be admitted, but every thing is

to be approved, or rejedled, according as it plainly

appears to be grounded upon, or confonant to Rea-

fon or the contrary. And in thefe Cafes Reafon is

not in part, but the fole Judge. If I examine the

Koran, and try if it be of divine Revelation, would

it not be greatly abfard to fay that Reafon is not

the only Guide, the only Judge -, but Reafon and

the Koran are both to be regarded. And would

it not be equally as abfurd with refpe<5l to the Bible

to fay, that it muft be equally regarded with Rea-

fon, when the Bible itfelf is the very thing to be

tried, and upon which Judgment is to be given.

Surely, this Sentence, viz. Reafon is fwt the only

Guide in Matters of ReU^ion j and that Reafon

and Scripture are both to be regarded ; was in-

troduced to liive Appearances, or, pofilbly, it may
have been confidered as a decent Retreat into My-
^Ktv and Djfknefsj whither Reafon cannot foiiow.

However,
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However, if Dr. Benfon or any other Divine, whc"

ther rational, irrational, or enthufiaftic will be

pleafed to come fairly and fully into this Queftion,

and fhew plainly and diflinftly what Part it is

which Scripture is to bear, in diftinguifhing and

judging of religious and revealed Matters, I af-

fure you. Sir, it fhall carefully and candidly be

confidered.

In the mean time, I will apply Dr. Beufon^s

Reafoning in favour of Reafon, and the Ufe of it

in reh'gious and revealed Matters to the Chriftian

Doftrine mentioned above, mz. that God has a

begotten Son. And after the clofcft Application

I am capable of, I neither have, nor can form any

Idea of the Deity's begetting a Son ; what then

is the Confequence, why according to Dr. Benfon^

and I beg leave to add the Nature of the thing alfo,

I muft difbelieve and rejedl it. For, ashejudici-

oufly argues, our Aflent can reach no farther than

our Ideas of what we are to receive •, nor properly

arife higher than the Proofs or Evidences upon

which we are to yield our AfTcnt. This Dodrine

then of God's having a begotten Son, being out

of the Reach of our difcerning Faculty, and not

having any Evidence or Proof from Reafon or

Nature to fupport it, cannot be the Objed of our

Faith, upon the Principles before laid down j fee-

ing whatever Proofs or Evidences may be brought

from Scripture, they are all infignificant in the pre-

fent Argument, as the divine Authority of the

Scriptures
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Scriptures themfelves are here allowed to depend

folely upon the internal Excellency and apparent

Truth and Reafonablenefs of its Doflrines, in all

doflrinal Matters. But for Argument fake, let it

,
be admitted, that the fupreme Deity, an abfolute-

]y pure Spirit, did beget a Son •, and then I am
ftill equally at a lofs for a Reafon or Reafons wh.ch

Ihould reftrain the Deity from begetting more Sons

than one. If God begat one Son, then why not

an infinite Race of infinite Beings ? If the beget-

ting of one Son was the Etfedl ot an efiential Pro-

penfity in the divine Nature, that Propenfity could

not be deftroyed nor diminiflied by a fingle Gra-

tification or Exertion of it, but muft: continue to

exift in God in all its infinite Force, and to be

equally as eflential to him after the begetting of

one Son, or many Sons as beiore •, and therefore,

its being exhibited to us in, and by the Ciiriftian

Revelation that God has one, and only one be-

gotten Son, furniflies an Argument, in Rcalbn,

againft his having any begotten Son at all. If it

fhould be faid, that we can have no diltincl Idea

of God's begetting a Son ; and therefore, we can

draw no certain Conclufions from it ; this is grant-

ed, except it obviouQy carries with it an Ab-

furdity or Contradiction, which may be the pre-

fent Cafe. If then I have no Idea of a Dodrine

which owes its Rife to the Chriftian Revelation, and

it is agreed that where there is no Idea, there can

be no A (lent ; were I to declare my AfTcnt to it,

as the Gentlemen do, who pique themfelves on the

Character
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Charader of Rational Divines, upon what Prin-

ciples could I do it? Principles of real Religion,

Reafon and Truth ? Certainly whatever Principles

it could be upon, it could not pofllbly be upon

thefe i for the Dr. to affirm then, That " by our

*' Rcalbn we are to make a Tryal of what is of-

*' fered to us as a Revelation from God. By
*' our Reafon we are to judge of the Nature and

*' Evidence of wiuu is propofed to us under the

" Notion of a divine Revelation, ^c" is evi-

dently all Parade and Flourifli, feeing they em-

brace and vindicate not only this, but many other

Dodlrincsof theChriftian Revelation, which, upon

the faireft Trial of Reafon polTible, we find we can

form no rational Idea or Conception about. To
what End would thefe Gentlemen propofe the

Study of thofe dark Parts of Revelation ? For

when we have found out the Scope, and Connec-

tion, the literal and grammatical Meaning of the

Words, fuch as what is meant by the Term he-

getting, when applied to human Generation, what

End have we then anfwered ^ Do we then know

certainly what is meant by the Words thus exhi-

bited ? that is, have we any proper diif inct Idea of

God's having a begotten Son ? Mofl certainly no-

thing lefs, as is demonftrable from the Perplexi-

ty Chriftians have been in concerning it, from

the firft Appearance of Chriftianity to this time •,

the Learned nnd the Illiterate, the Teacher

and the Taught alike. What thofe b.id Confe-

quences
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quences are which tlie ftudying thofe unfenrchable

Parts of Revelation has been the Parent of, thofe

who are at all acquainted with Church-Hiftory

cannot be Strangers to. And this, according to my
Conception of things, carries with it the Weight

and F'orce of an Argument againft the Divinity

of fuch Docflrines and Parts of Revelation, or whac

is exhibited to the World as fuch ; they cannot

poflibly anfwer any good End, and they not only

may, but alfo conflantly have anfwered very bad

Purpofcs to Mankind. For as thofe Dodrines

have been perpetually the occafion of Contention

among Christians •, fo they have been produ>5live

of Slanderings, Reproaches, and much Evil-fpeak-

ing i of Excommunications, Banifhments, and all

kind of Perfecutions ; and indeed of almoft every

evil Word and Work. And how then is it to be

conceived, that the Father of Lights and the Foun-

tain of Goodnefs fhould exhibit that to his Crea-

tures, which can only be fubfervient to their Hurt ?

If indeed we regulate our Studies by the genuine

Prefcriptions of Reafon, we can only make choice

of fuch Subjects as are probibly cognizable by our

Reafon, and v;orthy of our rational Nature. For

then, as we Ihall not ftudy what is irrational on the

one hand, becaufe it is both beneath and deitruc*

tive of the Dignicy of our rational Nature, and

the End for which it was conferred on us, 'viz.

rational Happincfs -, lb we fliall not ffudy what is

fuperrational on the other hand, becaufe it would

be idle and infignilicant, as the Knowledge of the

thing



thing ftudled is, in the Nature of if, abfolutely

unattainable, I'he Study of the former therefore

can properly be contended for, only by the Liber-

tine and Senfualift •, the latter by the Vifionarjr

and Enthufiaft.

Dr. Berifon having rationally declared, that by

our Reafon we are to make Trial of what is of-

fered to us as a Revelation from God, he judici-

oufly puts the Quedion, otherwife how fhall we

diftinguifli between the Koran of Mahomet and the

Bible. And granting, as the Deift readily does,

that by our Reafon v/e are to diftinguifli between

one traditionary Revelation and another in the ge-

neral ; I afk, unlefs there be fome one Revelation

in particular to be produced, that is confonant to

Reafon in all its Parts, and which alone can lay a

Foundation for liich Comparifon, muit we not by

our Reafon likewife didinguifh between the vary-

ing, incoherent and unintelligible Parts of each

(fuppofing there are fuch Parts,, and Parts that are

othervy'ife)and particularly that which is the received

one in the Country in which God has appointed us

our Rtfidence? Certainly if by our Reafon we

are to make trial of what is offered to us as a Re-

velation from Godi then we are more efpccially

obliged to make trial by our Reafon of all the

Parts and Branches oi that Revelation which is par-

ticularly and diredly offered to us as fuch. Vaft

Numbers both of Chrifiiar.s and Mai ometans have

no Opportunity of making a Comparifon, and

thereby
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thereby of diftinguifliing between the Koran and

the Bible ; who are, notwiehftanding, capable

of clofely and judicially examining either of theie

with which they are particularly concerned, whe-

ther It be the Koran, or the Bible. We can

readily fuppofc that a Mahometan (notwithftand-

ing his peculiar Prejudices arifmg from Education,

Prepofleflion, Superftition, and conftant Conver-

fdtion with Perfons bigotted to, and interefted in

the Prevalence and Profperity of the received Re-

velation of his own Country) ought, as a rational

Being, to reafon with himfelf in this, or fome fuch

like Soliloquy.

The Koran is recommended to me by Priedsj

Friends and Relations, and is univerfally efteemed

by my Country-men all around me to be an imme-

diate Revelation from God, by our holy Prophec

Mahomet. God, I am fully fatisfied, is a Being

that is infinitely perfedl in himfelf, and is the

oource of all that Order, Wifdom, and Perfedion

that every where appear in his Works ; nothing

therefore that is obvioufly weak, confufed, and im-

perfe«5t can be a Revelation from him to us his rea-

ibnable Creatures ; and if he certainly requires me
to b'riicve the Infpiration of the Koran, then he as

certainly requires it only as I am rationally con-

vinced of it, upon die clofefl Examination. It is

to him I owe that I am made a reafonable Crea-

ture, and to him I am indebted for that fpeciSc

DiHl-rencc made bcLwixt the Species to which I

M belong
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belong and all other animal Beings upon this

Globe ; and by this diftinguilhing Principle, viz^

my Underflanrling or Reafon, I am informed it

is my indifpenfible Duty to be always cultivating

my rational Nature, by all pofTible Means, till I

arrive as near Perfeflion as my prelcnt imperfeft

State will admit. And if God has indeed vouch-

ikfed to give a fupernatural Revelation of his "Will

to Men, by any Individual of them, then it muft

needs be moft admirably cultivated to anfwer this

End, viz. the perfedling human Nature ; and there-

fore, will be readily diftinguifhcd from all pre-

tended and falfe Revelations that are intended to

anfwer other Piirpofes, by appearing to be in all

its Parts every way worthy of God as its Parent,

and well adapted to anfwer iheioremcntioncd End.

All the Parts of it muft, and will be fuch as my

Underftanding devoid of Prejudice, Prepoflefiion

and bafe Views, will be not only capable of per-

ceiving, but will naturally aflfent to. A Direc-

tory for my Conduct given of God, and which

comes immediately from him, furely, if but duly

confulted and attended to, muft be a Means ofIm-

provement in Wifdom, Purity, and every worthy

Quality which is an Ornament to a rational Being.

For as on the one hand, it can have nothing in it

correfpondent to human Frailiy, Weaknefs, or

Folly •, fo on the other hand, it muft be as remote

from that Confufion of Ideas and Ambiguity of

Expreffion which human Compofitions at leaft are

liable to. That infinite Being who gave Exiftcnc^

to
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to the Power of Conception in tlie human Mind,

and curioufly modelled the Organs of Speech in

the human Body, mufl: naturally be fuppofed to

exprefs his own moft clear and perfedl Conceptions

with all that Perfpicuity and Sublimity which is

natural or fuitable to a divine Production. Perfe(fl

Ueftitude will no more fail fuitably to prefcribc,

cxadlly to exprefs, and nicely to apply, than per-

fect Intelligence to difccrn the molt natural and

proper Means to accomplifh an End, And there-

fore, as certain as a Being of perfc;6b Redtitude has

given a Revelation •, fo certain it is that not any

thing in that Revelation can be found, upon a

ftrid Enquiry, to remain unrevealed ; that is,

not underftood by fuch an Enquirer ; efpecially this

cannot be the Cafe to Men of Learning, Penetra-

tion, Diligence and Integrity. To fuppofe what

is thus enquired into, may yet remain unrevealed ;

carries with it fuch a high Rciieclion, either upon

the natural, or moral Character of the Deity, as

implies a want of Ability or Inclination to inforn"k

his Creatures of what he diredly propofed to in-

form them of; which Condud would be greatly

improper. How then can I elteem the Koran

in the whole to be a divine Revelation, when I

find in it many Matters, which not only I myfclf

cannot underftand, at lealt in any Senfe reconcils-

able with the undoubted Reafon, Propriety and

Truth of Things •, but our greatcft and moft learn-

ed Dodors are evidently equally ignorant of, as

appears from their explaining them in direct con-

trary
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trary Senfes. And as this appears to me to be the

Cafe, fo I cannot avoid drawing the following

Conclufions from it, viz, '

If my Reafon was intended by the Deity to be

informed and improved by a Revelation from him,

then thefe Parts of the Koran having no fuch Ten-

dency, can be no Part of a true, a divine Revela-

tion. If my Reafon was intended for conftant and

perpetual Ufe, efpecially in religious Affairs, which

are of the higheir Importance, as certainly it muft

appear to be, if I confider myfelf under the Cba-

radter of a rational Creature •, then a real Revela-

tion from God muft acftually reveal, open, or ex-

plain to my Reafon and Undcrllanding all the fe-

veral Subj':'«fl:s, Matters or Parts which colledivcly

compofe it •, feeing my UnderRanding is the only

Power or Principle in me which can be any way

ufefui to me in enquiring into, and difcovering the

Particulars revealed •, but thofe Parts of die Koran

are of fuch a nature as to render my Underftanding

altogether ufelefs to me with regard to them ; there-

fore, they can be no Parts of a true, a divine. Re-

velation. If by my Reafon I am to make Trial

of what is offered ro me as a Revelation h'om God,

as I certainly muft: •, then thofe Parts of the Koran

which I can form no definitive Judgment of, or if

I could, yet not without pronouncing them weak

and unworthy of the Deity, fuch Parts cannot pof-

fibly be a Revelation from him. If by my Rea-

fon I am to make Trial of what is offered to mc
as



( 8s )

as a Revelation from God, and yet on a fliir and

unprejudiced Trial 1 do not rejc(5t every thing as

divine Revelation which appears to be eidicr out

of Rcafon's Power to form any Judgment of, or

to be adlually incongruous with it ; then I plainly

defeat the very End for which I am to make fuch

a Trial, and muil, confequently, become obnoxi-

ous to the divine Refentment on that Account. I

am therefore, I plainly p>rrceive, to efceem thofe

Parts of the Koran only to be a divine Revelati-

on, and admit them as fuch, which on the mod
impartial Trial I find to be worthy of God, agree-

able to his known Perfed:ions, and to the Reafon,

Truth, and Property of things.

A confcieniicus Mahometan reafoning with him-

felf in feme fuch manner as this, concerning the

immediate Inlpiration of the Koran in general, and

of the unintelligible and abfurd Parts of it in parti-

cular, is what there are but fev/ Chriftians but

would admit to be a truly rational, proper, and

commendable Conduft. And every one fees the

natural Confequence of fuch an impartial Behavi-

our, and unprejudiced Trial of the Koran by Rea-

fon. Such a Man would retain a Veneration for

thofe Parts of the Koran only, that flood the Tell

of Reafon, and would rejecl, as v/ell what was to

him abfoliKciy unintelligible, as what was evident-

ly abfurd and ridiculous. And the Nature and

Propriety of Things would, furcly, be allowed by

Chrillians to be a proper Standard for a Maho-

metan
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metan to frame the Decifions of his Reafon, and

form a Judginenc upon the Koran by ; and he

would of himfelf be allowed to be capable of clear-

ly perceiving by his own Underftanding what is

proper for him, and what he ought to do under

ilich Circumdances. Reafon, in the prefent Cafe,

would be the Man*s only Guide in Matters of Re-

ligion and divine Revelation •, nor, furely, would

any orthodox Chriftian objcdt againfl: fuch a Con-

dudt in a Mahometan ; much lefs would he fay,

that the Mahometan's Scripture, viz. the Koran

ought to have been regarded by him, in forming

his Judgment upon the Koran as aforefaid. And
fhould an orthodox Mahometan objett againft fuch

a Procedure as mentioned above, and fay, that

Reafon is not the only Guide in Matters of Reli-

gion, but that Reafon and the Koran arc both to

be regarded ; and that without the Koran Mens

r.atural Faculties could never have found out many

things that are revealed in their Scriptures •, and

yet at the fame time fliould maintain, that by our

Reafon we are to make Trial of what is offered

to us as a Revelation from Gcd, whether in the

Koran or ellewhere, fuch a Mahometan would, no

doubt, be univerfally condemned by Chriftians as

guilty of a Conduct moft nocorioufly inconfillent

and prepofterous. Nov/ Mahometans and Chrif-

tians, as Creatures of the lame Species, and as in-

telligent rational Beings are on a level, they ftand in

the fame relation to God, are alike his Offspring,

and die Objedls of" his Care and Proteclion •, they

have
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have a Principle of Difcernment, and a Rule of

Judgment which is common to all •, why then

IhoiJld it be fuppofed that a Revelation which is

peculiarly in the PofTeffion of one, fhould be ex-

amined and judged of by any odier Principle than

what is in the PolTeflion of, and is a common

Standard of Truth to all ? or why fliould either

Part fondly fuppofe their heavenly Father who re-

gards them as his fcnfitive Creatures, fo as to ren-

der their prefcnt Exiftence upon the whole a Blef-

fing to them, wherever the Place of their Refi-

dence be, whether here or there upon this Earth -,

1 fay, why fliould either Party fondly fuppofe

their common Parent would partially furnifti one

with, and arbitrarily deny the other the Know-

ledge of fuch fuppofcd fupernatural Truths which

they refpedively boaft of, as the peculiar Signa-

tures of Regard to them, and their greater Intereft

in another World, if the Knowledge of any fuch

Matters was in Reality of Importance to one, or

the other ? If eidier, or both of thefe Parties (hould

fay, that the particular Revelation each one is in

the Pofleffion of, w;.s kindly intended to be a ge-

neral Benefit, and for the greatelf Good of all i

then what fubftantial Reafon can there be alligned

why that kind Hand of Providence which gave

it forth, and has put it into the PoffefTion of fomc,

does not alike exert itfclf, and put it alike into the

Hands of all, that fo all may fnare in thofe Bene-

fits which were thus kindly intcruii-d for them.

If
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If it were a proper Object of the Hopes of Men

conficlered as Men, mcthinks, it fliould as rea-

fonably, and ought as much, to be hoped for by

all, as by a few of us : for the fame Service k
would be of to feme, it would certainly be of to

others, to all. If it were indeed neccflary to the

Salvation of fome, mcthinks it fhould be equally

necefllirv with regard to the Salvation of all ; for

mud not the fame Reafon that conftitutes its Ne-

ceflity to one, as a Man, be equally forcible with

regard to another, as fuch ? And if a fupernatural

Revelation from God, on account of its being

cither necediiry to our eternal Salvation, or only of

confiderable Service to us with regard to it, be rea-

fonably to be hoped for by all j would that God

who is no Refpeder of Perfons with-hold that

from fome, which he knew might reafonably (and

therefore ought toj be hoped for by all ? Would

an infinitely wife and good God difappoint the

reafonable Hopes and Expeflations of any of his

rcafonable Creatures ? Certainly one would think

one might be bold to affirm, he would not. It (fays

Mr. Chubb) one Man fliould meet two Men upon

ihe Road, carrying each of them a heavy Burden,

who were equally v^earied with their Journey, were

both at the l>.me Diftance from their Home, and

who were in all refpefls equally the Objcds of

his Pity •, and if he fhoukl aflifl: one, and leave

the other to v»'iellle with his Difficulties, when it

was equally in his Power, and as eafy for him to

affift them both, il^s would be an Inllance of great

Partiality
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Partiality, and an Indication, that it was not trut^

Goodnefs, but fome other Motive, which excited

to the Aaion. The AppHcation is eafy.

Really thefe Objedions, and others of the like

Kind, are fuch O'.i'iruaions to my Belief of a par-

tial Revelation from a God of univerfal Wifdom,

Goodnefs and Power, as none of the Arguments I

have yet feen offered in Support of it, have been

able to remove. And Dr. Benfon is fo far irom

attempting to remove them, that his Manner of

Phrafeology diredly implies them. *' Jnd there-

*' fore WE may hope for a Revelation from him :'*

We, who, as a Species of Beings, are diftinguifli-

ed from all other Species, whether Fowls of the

Air, or Beafts of the Field, by a Principle of

Reafon and Underftanding, which renders us ca-

pable of difcerning the Difference between Good

and Evil, Truth and Fallhood •, and difcovering

the Exiftence of a God poiTcll: of all poffible Per-

fedions : We of this Species may, as fuch (alike

and in cMiimon) hope for a Revelation trom him.

But alas, whatever Foundation there miiihc be in

Reafon for the common Hopes of Mankind con-

cerning fuch an univerfal Revelation, the rational

Divines can allow the true Revelation to be the

Privilege of but a few ! for fhough the admitting,

that there is a Foundation in Reafon for our uni-

verfal Mope of receiving a fupcrnatural Revelation

.&om God (concerning his Will with regard to us)

N ii^-
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is abfolutely inconfiftent with a Revelation's being

partially given to but a Handful of us, whilft the'

Hopes and Expedations of all the reft, which

were equally juft and reafonable with theirs who
have it, be miferably defeated ; the Dr. has no

Reafon to fear the Odium of Singularity •, his ra-

tional Brethren find themfelves in the fame Dilem-

ma with himfelf; either they muft allow that a

Revelation ought to have been given to all Man-
kind, in Confequence of the Univerfality of their

Hope of a Revelation from him, who implanted

thefe Hopes in ihem, *' and therefore we may^

*' that is, it is fit and reafonable that we Jibould,

*' hope for a Revelation from him i^* or elfe they

muft run counter to that known Maxim, the

Truth of which is attefted both by Reafon and

Scripture, that " God is no Refpe5fer of Perfons.**

But in order to avoid, as much as may be, their

being directly chargeable with maintaining either

feparately, they would feem to afTcrt and defend

them both.

In the Rev. Mr. Balgufs fecond Letter to a

Deift, we have, I apprehend, a very appofire In-

llance of this. " Provifion^ on many AccountSy
•' fliys he, was wanting for Tranfgreffors and Sin-

•' ners ; the whole Species was tainted, and every

*' Individual guilty, in fome Degree or other. In

*' this common Exigence, this univerfal Diflrefs, does

" it any ways reflecl on the Author of the Gofpel, to

" fupM<'
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" fuppofe hinty among other Reliefs, opening Merfi

*' A'Twdst enlightning their Under/landings, and prC'

*' paring them for the Reception of their eternal

'* Duty?" No, furely ; but in this common

Exigence, this univerfal Diftrefs, where the whole

Species was tainted, and every Individual guilty,

dares this Author pretend, that the Author of the

Gofpel has thereby provided a common Help,

an univerfal Afliftance ; a Refource as comment

and univerfal as the Exigence and Diftrefs ? If

not, what Reflexions muft he deferve, for fo

artfully exprelTing himfelf, as to infinuate to his

Reader, that this was the Cafe ? When, upon

mentioning the common Exigence, and univerfal

Diftrefs of the whole Species, he immediately afks.

If it any way refleds on the Author of the Gofpel,

to fuppofe him, among other Reliefs, opening

Men's Minds, enlightning their Underftandings,

and preparing them for the Reception of their

eternal Duty ? If he fhould deny that he intended

to infinuate, by this, that the Author of the Gofpel

propos'd to open all Men's Minds, and enlighten

all Men's Underftandings, by it, though he fays

the whole Species was tainted, and every Indivi-

dual guilty •, the Exigence common, and the

Diftrefs univerfal ; why had he not fairly exprefied

his Meaning, and honeftly added, the expletive

Tcrm,yo;«^, where it was fo necelHiry to have been

ufed, in order to convey to his Readers a juft Idea

of his Intention ? Was it not done defignedly, for

fear
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fear of leaving juO: Room for Refleflion fom?--

where, that this explanatory Term was Omitted ^

The Sentence, with but this fmall Addition,

changes Complexion prodigioufly : In this com-

mon Exigence, this univerfal Diftrefs, does it any

way reflecfl on the Author of the Gofpel, to fup-

pofe him among other Reliefs, opening /owt- Men's

Minds, enlightningyi;?;^^ Men's Underftandings, i^c.

To this Queftion I think I might fairly anfwer,

\yitli Impunity both from God and good Men,

Yes, I think it does. I think fuch a partial and

arbitrary Procedure v/ould carry in it a Reflecliorr

on him of unaccountable Caprice, and that he

mud either want the Will or the Power requifite

to confer the fame Favours on the reft. A general

Mind can have no Intercft oppofite to the general

Good. By what Arguments then are we to be in-

duced to think he had? which muft undeniably

feem to be the Cafe, if Thoufands of Years after

the Commencement of this univerfally deplorable

Condition of the Species, and the removal of

numberlefs Millions from this, to the other World ;

from a probationary, to an eternal State •, he fhou!d

at laft fend a fpecial Mcfiengcr only to the Relief

of a few, and with a Commiflion to open but fome

Men's Minds, and to enlighten only fome Men's

Underftandings -, v/hen the Exigence w^as, and had

been fo long common, and the Diftrcfs was con-

fefledly univerfal. Was' the Diftrefs univerfal,

stndnot the neceffary Afliftance.'' Does this appear

to
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to be a Conduft worthy of God, from any of the

Attributes of the Divine Nature ? Docs the un-

fathomable Goodnefs, the infinite Wifdom of

God, or even the generally miftaken Attribute of

infinite Juftice, in the leaft tend to fupport this

indigelled Opinion ? Certainly, I think, not ; but

exaftly the reverfc •, as might, I conceive, be eafily

fhewn by a particular Confideration of each, and

an Application of them to the Subjec5l before us.

What! all need a fupernatural Revelation, and

but fome have it ! Would he who created us but

to communicate Flappincfs to us, refufe the ne-

ceflary Means of it to fome, for no other Reafon

but unreafonable Will ? and from the fame pre-

pofterous Motive confer it on others ? Does fuch a

Reprefentation of the divine Conducft confift with

the Notion of P-.uer:vil Benevolence in infinite

Perfcclion, and that unlimited and impartial Re-
gard to the Happinefs of all his rational Offspring,

that muft be fuppofcd from the Confideration of

this Attribute to refide in the Deity ?

If it (hould be here replied, that it was not ab-

folutelyneceffary to the ILppinefs of all ; I afk.

How then does it appear, that all were in the fame
common Exigence ? One fhoukl be ready to ima-

gine, that if a fupernatural Revelation were ne-

ceflary to be exhibited to fome only, thofe for

whom it was neceffuy had lofl: vSight of the Law
of Nature in a much greater Degree, and they

were
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were a Set of Wretches almoft Infinitely more aban-

don*d to an immoral, profligate and licentious

Courfe of Life, than thofe who flood not in that

Neceflity of it, which is doing an Honour to the

Heathen World, that I prefume was altogether

undefigned them, by thofe who thus accidentally

reflect it upon them. Mr. Balguy proceeds

•' If they had in [ome Meafure loft fight of the Law
" of Nature, could it he atnifs to fet it lefore them in

" fuch a Light as "^as moft agreeable to their CoU'

*' dition ? or even to add fuch Precepts as might

" conduce to their Recovery and Growth in Vir-

« iueV

If they had in fome meafure loft: Sight of the

Law of Nature, i^c. They, Who? The whole

difl:refied Species, every guilty Individual ? would

one not naturally be led to imagine fo ? If thefe

are all comprehended in the Term they^ it could

not be amils, it is readily acknowledged, to fet

it before them, agreeable to their Condition: And

if it could not be amifs to fet it before them all in

a Li^ht agreeable to their Condition, and the

Gofpel only could exhibit it in this Light to them,

•why was it not by the Gofpel fo fet before them ?

If it was not amifs to do if, one is ready to think

it fhould be proper to be done ; and if it was, in

the Nature and Fitnefs of things, proper to be done,

it certainly would have been done, becaufe the Rea-

fon and Fitnefs of Things is the Rule by which the

Deity
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Deity invariably governs all his A6lions. If there-

fore it was proper to be done v/ith regard to fome,

it was proper to be done with regard to all ; but it

has not been done to all, therefore I conclude it has

not been done to any, in the way contended for^

namely, a fupernatural Revelation.

To conclude, The Deifts on their own Princi-

ples can readily allow the Chriftians, That what-

ever in Benfony or Balguy^ Lerham or Ray, Locke

or Newton, Clarke or Jddifon, or in any or all the

Writers of the Scriptures, both the old Teftamenc

and the New, is founded difcernably in Truth, and

apparently fupported by Reafon ; has a natural Ten-

dency to promote Purity of Heart and Reditude

of Manners ; or, in fhort. Virtue here, andHappi-

nefs hereafter, is right. Whatever has a manifeft

contrary Tendency is as certainly wrong : And
whatever is in itfelf abftrufe, ambiguous, and

tends only to amufe and puzzle -, wherever found,

how warmly focver inculcated, or by whomfoever

recommended, as of Importance, is no Part of,

nor has any Relation to, the Religion effential to

Man.

This then is, as it were, the Religion of the

Deift in Miniature, or a concife Summary of De-

ifm ; and fuch only as regulate their Converfationj

accordingly, arc properly true Deifts -, for thefe

not only profefs Reafon was intended for, but fhewr

by
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by the Regularity of their CondiK^ that to them it

indeed is of, conllant and perpetual Ufe. And

they would beg leave to infift upon it with the ra-

tional rJivines as a Piece of common Juftice, they

as Men have a Right to lay claim to, that they

would join the moral Doflrinesfingly to the moral

Precepts ; and when they have thus connected

them as they naturally are, and they have tho-

roughly purged them of all Additions, and Mix-

tures of Unintelligibles ; that they would call this^

and only this, Deifm •, and the Man who go-

verns his whole Condud accordingly, that is, who

in his Meafure (o believes, and fo behaves, a true

Deift. Every moral Doftrine, *tis obvious, re-

lates to fome moral Precept, and every moral Pre-

cept necefiarily relates to the rational Powers of

Perception and Volition, in tiie human Compofi-

tion ; and thofe Powers and Faculties of the human

Mind, relate to all the various Beings fuch Pre-

cepts refped -, which Beings, may all be reduced

to three general Clafies, God, our Fellow-Crea-

tures, and ourfelves ; fo that every Precept, which

the human Underftanding perceives to be founded

in Truth and Nature, it perceives it to be fo, be-

caufe it perceives it to rcfulc from the Relation fub-

fifting between itfelf, and feme one or other of

thofe feveral Brings i which, to it, alone conftituces

i:s Obligation to difcharge it, as natural, fit, and

reafonablc. Every thing therefore, contained either

in the Bible cr in any of the numerous Commen-

taries
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taries on any Part or Parts thereof, or in any

of the Writings of any, or all, the great Men

among the Moderns or Antients, Philofophers

or Divines, whether Matter of Belief or Prac-

tice, concerning either God, our Fellow Crea-

tures, or ourfelves •, that is, or can be, a proper

Objed of, and is really and apparently fupport-

ed by Reafon -, and is thereby proved to have

its Foundation in Truth and Nature •, is (call

it whatever elfe you pleafe) an eflential Part of

Dcifm, or the true original Religion of Rea-

fon and Nature. And then, if nothing, that is

(or can be made appear to be) fupported by Rea-

fon, in Chriftianity, or traditional Revelation, but

muft as fuch, at the fame time, neceffarily appear

to be a Part of Deifm, original Revelation, or the

Conftitution or Nature •, then there is nothing in

Chriftianity or traditional Revelation, but what is

not, or cannot be fupported by Reafon, thatftands

oppofed to Deifm, or on his Principles can be op-

pofed by a true Deift.

If then Deifm takes in every Doflrinc and

every Precept that is either difcernably right,

good, or true, and excludes only Doftrines that

are either abfolutely unintelligible, or evidently

wrong, evil, or faife •, and fuch Precepts only as

are confeffedly no conftituent Parts of true Reli-

gion ; and Chriftianity takes in unintelligible

Dodrines and Precepts that are no conftituent

O Parts
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Parts oF true Religion -, I would leave it with

every IN/Ian who hath Reafon to dired him, and an

immortal Soul to be made happy or miferable in

a future State, as he fhaJl a6l a reafonable or an

unreafonable Part in this : To judge which of the

two is the Religion molt agreeable to the divine,

or fuitable to, and v/orthy of the human Nature ?

And whether that Religion which is reafonable,

right, and fit,and only fo throughout, and of a piece

in all its Parts ; or that, which is in part to be

underftood, and in Part is unintelligible, in Part

only is difcernably right ; and is in Parr, for

ought we do, or can know to the contrary*

wrong, be in its own Nature mod eligible, and

confequently to be embraced by him, as he is a

reafonable, a free, and an accountable Creature ?

And now, perhaps, it may be thought high

time for me to forbear enlarging. Whether I have

fucceeded in my main Defign, by giving a juft

and true Reprefentation of Deifm, and have vin-

dicated it from the groundlefs Calumnies it has

been loaded with, or not, I chearfully fubmit to

your candid Examination and Judgment, who I

am well afiured will determine according to the

Dictates of fober Reafon. As to Dr. Benfon*s An-

fwer to Chrijlianity mt founded on Argument^ I

Batter myftlf you will admit that I have clearly

fiiewn it to be far from a complete one. And as I

have obfcrved to you, that I conceive my prefcnt

Sentiments
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Sentiments may properly enough be chara(?terized

by the Term Deifm, and that I aknowledge my
felf to diflent from the current and generally re-

ceived Opinions of the Times, and from the Tenets

I was educated in, and have lliewn you the Grounds

upon which I have aded in fo doing ; yet, not-

withftanding, if you, or any other judicious Chrif-

tian can, and will be pleafed, in the Spirit of Meek-

nefs, to fhew me that hereby I have departed from

the Principles of Reafon, Truth and Sobernefs ; I

afTure you, Sir, I am fully determined, like the ever

memorable Mr. Chillingworth, to take the Shame

of another Change. In the mean time I beg leave

to add, that I am, with all due Refpedl,

Worthy Sir,

Tour much obliged,

Hiimhle Servanty

A Moral Philosopher.
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